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PREFACE 


Twenty-five years ago the conflict between 
evolution and religion seemed irreconcila- 
ble. Onthe one side materialism and on 
the other traditionalism were largely in the 
ascendancy. Most theologians believed 
that evolution was aimed at the very founda- 
tions of faith, while on the other hand most 
evolutionists regarded religion as utterly 
hostile to the advanced discoveries of 
science. But a marked change is taking 
place. Science is casting off the shackles 
of materialism and religion is coming out 
of the bondage of traditionalism, and new 
light is coming to both, and an unlooked 
for harmony and mutual helpfulness are 
resulting. Evolution is making increasingly 
large contributions to the higher domain 
of truth, and what was at first thought to be 
an enemy to Christianity is proving to be a 
powerful ally. It is not so much helping to 
hold old positions as it is to secure new and 
stronger ones. 

This book is not an attempt to harmonize 
science and religion—a work which has been 
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greatly overdone—but simply to contribute 
something, however small, to those phases 
and currents of thought which are making 
for unity, and which give promise of a bet- 
ter day when truth, scientific and religious, 
will be one,—a day when the true religious 
spirit will dominate science and the true 
scientific spirit control religion, and faith in 
the eternal verities will be girded with new 
power and go forth to larger conquests. 
J. W. Contry. 


Oak Park, ILL., January, 1902. 
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PART I 


EVOLUTION AND MAN 


THE SCIENTIFIC ASPECTS OF 
THE QUESTION 





EVOLUTION 


CHAPTER I 
EVOLUTION DEFINED 


Evolution is a term which has not yet 
settled down to a fixed and definite meaning. 
In fact there is sucha diversity of views con- 
nected with the word that one may well 
hesitate to employ it; and yet there is no 
other word that can satisfactorily take its 
_ place, hence it is necessary for the one who 
uses it to define carefully what he means, 
otherwise he is likely to be misunderstood. 
This is especially important since most peo- 
ple have already formed some conception of 
evolution. Not a little of the controversy 
about evolution would disappear if more 
attention were given to definitions. One 
person means one thing when the term is 
used while another may have an idea that 
is entirely different. Evolution itself may 
be said to be ina process of evolution and 
the present status of the. question calls for 
most careful investigation. If there is any 
value in what follows it is largely due to the 

9 


10 EVOLUTION 


conception of evolution which underlies the 
entire discussion. It is, therefore, urged 
that the opening chapters be read with spe- 
cial care. 

Evolution has been defined as a process, 
as the way in which nature operates. It has 
been urged that it is simply and solely a 
process and that the evolutionist need not 
concern himself with anything else. He. 
need not attempt to go back of the process. 
But it is evident that processes and causes 
are inseparable. We cannot know the one 
satisfactorily, without knowing the other 
also. Our conception, then, of evolution 
must embrace both process and cause. 

Viewing evolution as a process, there are 
in it two essential factors. The first is “‘pro- 
gressive change.’’ Gradually, through un- 
numbered ages, higher forms of life have 
succeeded the lower in an ever ascending 
scale of being. The story of this progress 
is written with great clearness and fulness in 
the geological records. 

But the second and really vital factor in 
the process of evolution is that of conti- 
nuity. New forms have not been brought in 
from without by special creation, but in 
some way have come up, out of already exist- 
ing forms. There may be great variety of 
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opinion as to how new forms have been 
derived from the old, but the fact is essen- 
tial to any scheme that may properly be 
called evolution. There is an unbroken 
chain from the highest forms of life, down 
to the lowest. The links in this chain are 
not all made out, by any means, but it is 
confidently believed by evolutionists, that if 
all the past forms could be found, there 
would be no missing links, and the conti- 
nuity would be complete. 

It is this aspect of evolution that Professor 
Le Conte has in mind, when he says, ‘‘The law 
of evolution is as certain as the law of gravi- 
tation’’; and also when he states further, 
‘‘Among scientific men there is no longer 
any discussion of the truth of this law, but 
only of the theories of the causes of this 
law.”’* Evolution then, as a process is pro- 
gressive change and derivative continuity in 
the ascending scale of life forms. These 
are the two essential features of evolution 
as aprocess. Natural selection, physiolog- 
ical selection, sexual selection, survival of 
the fittest, and so on, are terms expressing, 
not the essentials of evolution, but proposed 
explanations of the process. Care must be 
had not to confound these theories with the 


1 Evolution, p. 67. 
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facts involved. ‘‘Natural selection’’ and 
“survival of the fittest’? have too often been 
regarded as constituent factors of evolution 
itself, when they are in fact only attempts 
to show how evolution may have taken 
place. One may be a thoroughgoing evolu- 
tionist, and yet attach very little importance 
to Darwin’s supposed laws of evolution. 
What needs to be constantly borne in mind — 
is, that so far as evolution as a process is 
concerned, there are just two essential fea- 
tures,—progress and continuity.’ These are 
the foundation facts;—explanation and 
theories take us into a wider field. 

This brings us to the causal side of evolu- 
tion. While there is universal agreement 
among evolutionists, as to the essential fac- 
tors of evolution as a process, there is rad- 
ical and far reaching disagreement when the 
question of causes is raised. It is evident 
that these causes are without and also 
within the organism, There is environment 
embracing all the external relations, and 
there is also the inner force meeting these 
outward conditions. It is the interaction 
of these that in some way produces evolu- 
tion. 

The first inquiry that arises at this point, 
is, are these interacting forces simply what 
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may be termed the physical or mechanical 
forces of nature? Can we find a satisfactory 
explanation of the evolutionary process upon 
this purely naturalistic basis? Haeckel and 
others, answer these questions in the affirma- 
tive. He says, speaking of the mechanical 
or monistic philosophy which he accepts, 
“It asserts, that all phenomena are produced 
by mechanical causes, and not by prear- 
ranged and purposive causes.’’* That is to 
say, everything in this universe is the prod- 
uct of the operation of blind, purposeless, 
unintelligent, mechanical forces. There is 
no mind, no will, no energy back of, and in 
any way conditioning the forces and opera- 
tions of nature as we see them. This is, of 
course, materialistic or atheistic evolution. 
This view is fundamentally defective. 

It is inconceivable, that uniform mechan- 
ical forces could inaugurate and maintain 
continuous motion. The man who believes 
in, and works to produce a ‘‘perpetual mo- 
tion” is regarded as mentally defective; but 
if there is absolutely nothing back of the 
mechanical forces of nature, this universe is 
simply a huge perpetual motion; but if it be 
granted that this is possible, and that nature 
is a vast self-propelling machine, there is 


1 Evolution of Man, vol. Il, p. 455. 


14 EVOLUTION 


still the unsolved problem of permanent prog- 
ress. Mechanical motion is one thing, but 
permanent progressive change is something 
entirely different. That such change does 
take place, is a fundamental postulate of 
evolution. There is no indication whatever, 
that the changes in nature are simply the 
processes in the endlessly recurring cycles 
of a monotonous, non-progressive eternity. 
Such a view is not evolution, but simply 
blind and meaningless change. If science 
has demonstrated anything in its patient 
investigation of the records of the ages, it 
is the fact that permanent progressive change 
is the great fundamental law of the universe. 
Science knows absolutely nothing of the 
construction, destruction and reconstruction 
of the immeasurable cycles of duration of 
which some speak, who call themselves 
scientists. There is no trace of anything 
of this kind to be found in the universe. 
From the beginning, through the countless 
ages, there has been a great progressive 
movement, and still the sweep of the cen- 
turies is upward. Now the point is, that 
mere interacting mechanical forces, with no 
inflow of energy from without, cannot pos- 
sibly account for this wonderful law of per- 
manent progressive change. 
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Another most significant feature of this 
progressive process is the working toward a 
supreme end. The old teleological argu- 
ments were narrow. They were largely con- 
fined to the minor adaptations of means to 
ends. Such arguments have little weight 
with modern scientists, because they see in 
these adaptations the result of the slow ad- 
justment of more or less plastic organisms to 
their environment. The eye is not so much 
a beautifully designed mechanism adapted 
to the light as it is an organ produced by the 
light coming in contact with a peculiarly 
sensitive vital organism. But, while these 
old arguments have lost their power, a new 
and grander teleology has come to view,— 
As the foot hills have been left behind and 
the mountain has been ascended, the view 
has become broader, truer and more inspir- 
ing. 

From this larger view of nature which evo- 
lution gives, there are seen the converging 
lines of a great purpose culminating in the 
production of man. This will be discussed 
more fully in a subsequent chapter. The 
matter is mentioned here to show the utter 
inadequacy of materialism, to deal with the 
great facts of nature. Says Mr. Fiske: 

“The process of evolution is itself the 
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working out of a mighty teleology of which 
our finite understandings can fathom but the 
scantiest rudiments.’’* But there is no pos- 
sible place in materialistic or mechanical 
evolution, for such a conception as this. 
Upon this whole subject of progressive and 
intelligent change, President A. H. Strong 
makes the following lucid and conclusive 
statements: ‘If the future is not simply a 
reproduction of the past, there must be some 
new cause of change. In order to progress 
there must be either a new force or a new 
combination of forces, and the new combi- 
nation of forces can be explained only by 
some new force that causes the combination. 
This new force, moreover, must be intelli- 
gent force, if the evolution is to be toward 
the better instead of toward the worse.’”? 

If, then, evolution demands something 
more than the interaction of mere mechan- 
ical forces, what is this something? 

Herbert Spencer, after years of study was 
compelled, upon strictly scientific grounds, 
to believe that back of the phenomena of 
nature there is ‘‘An infinite and eternal en- 
ergy from which all things proceed.’’ But 


1 Cosmzc Philosophy, vol. II, p. 406. 
2 Address before Baptist Congress, 1899. 
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he insists that this ‘‘eternal energy’’ is 
utterly unknown and unknowable. Professor 
Huxley advocated the same idea, and 
claimed the doubtful honor of originating 
the terms agnostic and agnosticism; but not 
long before his death he is reported to have 
said, ‘‘I no longer wish to speak of anything 
as unknowable. I confess that I once made 
that mistake, to the waste of a capital U.”’ 

Agnostic evolution is a poor half-way 
house between materialism and theism. It 
predicates a force concerning which it says 
we can know nothing. But force is known 
solely by what it does. An unknown and 
unknowable force is one that never does any- 
thing within the range of human knowledge. 
There may be ten thousand such forces for 
aught we know, and it is a matter of no pos- 
sible concern to us. Such forces can in no 
way influence anything that comes within 
the range of the knowable. 

If, as Herbert Spencer asserts, there is an 
infinite and eternal energy, from which all 
things proceed, then that energy must be the 
essential and determining factor of every- 
thing in this universe. It must give charac- 
ter to every force with which man has to 
deal. It is unscientific and irrational to say 
that such a force is unknowable. An un- 
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knowable force is essentially the same to us 
as a non-existent force. We cannot possi- 
bly know that a force exists except by some 
manifestation of that force, and the moment 
we know the manifestation of a force, that 
moment it ceases to be unknown. Of course 
there may be many things about it that are 
still unknown, but it is a known force or 
energy. When agnosticism finds satisfac- 
tory evidence that there is an infinite energy 
from which all things proceed, it ceases to 
be agnosticism. There is no logical stop- 
ping place between materialism and theism; 
but we have already seen the utter inade- 
quacy of materialism. 

Theism is the only rational basis for evo- 
lution. Mind is as truly an integral part of 
this universe, as matter. An increasing num- 
ber of thoroughgoing scientists are coming to 
recognize this. Professor Le Conte declares: 
“Evolution is not only not identical with 
materialism, but, to the deep thinker, it has 
not added a feather’s weight to its proba- 
bility or reasonableness. Evolution is one 
thing, materialism is quite another.’’* And 
after arguing ably for the immanence of 
God in nature, he writes: “In a word, ac- 
cording to this view, there is no real efficient 


1 Evolution, p. 286. 
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force but spirit, and no real zmdependent ex- 
istence but God.’’? 

Romanes, as is well known, became a thor- 
oughgoing theist before his death, at the 
same time continuing to be a most earnest 
evolutionist. He explains what brought 
about the change: ‘‘When I wrote the pre- 
ceding treatise (Zhe Candid Examination), 
I did not sufficiently appreciate the immense 
importance of uman nature as distinguished 
from physical nature, in the inquiry touching 
Theism; but since then, I have seriously 
studied anthropology, (including the science 
of comparative religions), psychology and 
metaphysics, with the result of clearly see- 
ing that human nature is the most important | 
part of nature as a whole, whereby to inves- 
tigate the theory of Theism. This, I ought 
to have anticipated on merely @ priori 
grounds, and no doubt should have per- 
ceived, had I not been immersed in merely 
physical research.’’* Thus, this gifted and 
brilliant scientist was led to reject material- 
ism as entirely inadequate to meet the facts 
of nature, and especially of human nature. 

Professor Charles Morris represents an 
attitude of mind of many who have not yet 





1 Evolution, p. 301. 
2 Thoughts on Religion, p. 164. 


20 EVOLUTION 


come out clearly on the side of Theism 
and yet are feeling the unsatisfactory char- 
acter of materialism. 

“Tt is possible,’’ he says, ‘“‘that in the 
Twentieth Century no such undivided alle- 
giance will be given to the phenomena of 
matter, but that the attention of scientists 
will be largely diverted from the physical to 
the psychical field of investigation, which 
may prove to be a far broader and more in- 
tricate domain than we now have any con- 
ception of.’’? 

Dr. W. N. Clarke does not claim too much 
when he_ says, ‘‘No God, no science. 
Science implies that there is some mind 
other than myself, that has expressed itself 
in things that I observe, and expressed 
through them meanings that are fit material 
for apprehension by the human intellect. 
Science implies two intellects—one weaving 
intellectual conceptions into the web of exist- 
ence, and the other studying out the figure 
that is woven into the web,—two intellects, 
—one producing what the other can read and 
understand, and the other understanding 
what the first has produced.’’? 

Says President Schurman, ‘‘Agnosticism 





\VWan and His Ancestor, p. 236. 
2Can I Believe in God the Father, p. 17. 
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is only a transitional and temporary phase 
of thought. The human mind can no more 
surrender its belief in God than its belief in 
a world or in a Self.’’? 

Theistic evolution is rapidly taking the 
field and preparing the way for a progress 
beyond anything yet witnessed. But, it is 
of the utmost importance to know what is 
involved in theistic evolution. This will be 
considered in the following Chapter. 





1 Agnosticism and Religion, p. 119. 


CHAPTER II 
THEISTIC EVOLUTION 


There are two conceptions of God which 
have had many advocates. The one, re- 
gards Him as an absentee monarch, ruling 
the universe wholly from without by means 
of nature’s laws or secondary causes. The 
other identifies Him with the universe. He 
is in no sense outside of, or above it. 
There are no secondary causes. Force is 
God. Matter is God. Everything is God. 
These two conceptions, are in a measure 
blended in the God of evolution. He is 
both super-natural and intra-natural. He is 
“over all, God blessed forever,’’ and at the 
same time He is the one “‘in whom we live 
and move and have our being.” He is the 
Infinite Energy above and back of Nature, 
and at the same time He is everywhere in 
nature. He works not from without like a 
mechanic, but He is constantly working from 
within. He pours the inexhaustible sup- 
plies of energy and life into the inner chan- 
nels of creation to manifest themselves in 
the progressive changes, marvels and beau- 
ties of nature. 
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But, having adopted this theistic view of 
nature, we must endeavor to understand 
what it involves, and to be consistent in our 
application of it. 

Materialistic Evolution was first in the 
field and pre-empted the ground, and there 
has been a marked disposition on the part 
of theistic evolutionists, to concede too 
much to the material or physical side of the 
question. Some have predicated a God 
back of the operations of nature and then 
have gone their way with the materialists, 
apparently forgetting all about Him. 
Others have professed to be theistic evolu- 
tionists when their God has been little more 
than the Great Unconscious of Von Hart- 
mann, or the all embracing energy of pan- 
theism. 

One of the most urgent demands at the 
present time is a consistent working out of 
theistic evolution. Whoever performs this 
task will recognize three great essential fac- 
tors in the scheme. 

First, the all important determining con- 
trolling factor in this universe, is an intelli- 
gent, beneficent, personal God. The greatest 
law of progress is not natural selection, but 
divine selection, and the survival of the 
fittest is the survival of the divine purposes. 
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Second, God is both transcendent and im- 
manent, above nature, and yet everywhere 
present and operative in nature. The im- 
manence of God is something different 
from a vague, spiritual presence, or a 
merely representative presence in secondary 
causes; and at the same time it is not a 
pantheistic identification of God with nature, 
In some real sense, the universe is filled 
with the presence of the Infinite God. He 
is all in all. 

Third, He is not. a mechanic, moulding 
and shaping things from without, but He is 
a vital energy, working within existing 
forms and conditions. The bioplastic cell 
is not so much a residence of force, as a 
workshop for the Almighty. It is a fre- 
quent claim of evolutionists, that the poten- 
tialities of all life resided in the lowest 
forms of life that first appeared upon the 
globe. By this is meant that in the original 
moneron or bioplasm or bathybius, call it 
what you may, were lodged in germ, all 
the forces of life which have since appeared 
upon the earth. There has been no addition 
of energy. Evolution has been simply the 
unfolding of those original potentialities. 
It is certainly an assumption of stupendous 
proportions to suppose that a simple undiffer- 
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entiated cell of protoplasm could contain 
within itself all the forces necessary to pro- 
duce all the wonders of sentient being, 
culminating in the mental and spiritual 
attributes of man. It is apparent that such 
a position is pure assumption. Inductive 
science can never establish such a claim. 
The fact that certain processes have, in an 
orderly way, followed the advent of that 
cell and grown out of it, does not in any 
way prove that the forces producing these 
changes were all originally resident in the 
cell. The fact that an electric motor runs 
a car, is not proof of power resident in the 
motor, but rather that the motor is con- 
nected with a source of power and has a 
capacity for utilizing it. The moneron is 
not so much a potentiality as it is a capacity. 
It is a vital motor connected with the unfail- 
ing Source of Life. As the lower forms of 
life expanded, capacities were enlarged and 
new and higher forces of life came in. 
These were not in the lower forms, except in 
the sense that the source of supply through- 
out is one and the same. This one unfailing 
regulating source, is God. 

It must be readily granted that this is 
simply assumption, just as the other idea of 
resident forces is purely assumption. Which 
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is the more probable must be determined 
by a consideration of facts involved. 

The various forces of nature operate upon 
what is usually termed dead matter. But, 
matter must come into certain conditions in 
order to be subject to these forces. Matter 
is not influenced by chemical forces unless 
certain conditions are supplied. An iron 
bar may become a powerful magnet under 
proper conditions. 

We do not say that the potentiality of 
these forces is in matter, but the capacity, 
So when we come to living matter or bio- 
plasm,we have under certain conditions vari- 
ous manifestations of physical, mental and 
spiritual life. Following the analogy sug- 
gested, the bioplasm does not possess the 
potentiality of these higher forces, but sim- 
ply the capacity to utilize them. As the 
process of evolution goes on, conditions are 
supplied for the manifestation of these 
higher forces of life which reside in the 
Infinite Source. 

This conception fits into the facts of evo- 
lution and furnishes a reasonable explana- 
tion of what is otherwise inexplicable. 
Take the question of the advent of life upon 
the globe. The controversy over sponta- 
neous generation is familiar. On the one hand 
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the materialist has insisted that under 
proper conditions matter produces life. 
He has not been able to furnish these con- 
ditions and has fallen back upon the assump- 
tion that there was atime when they existed. 

On the other hand it has been urged that 
this is an unscientific position and that life 
must have been the direct creation of God. 
But why adopt either of these views? In the 
case of other forces they have appeared when 
matter had reached a condition suitable 
for their operation. Why not say that the 
vital energy resident in God entered this 
material universe as soon as conditions 
would permit? This is neither spontaneous 
generation nor special creation, but theistic 
evolution. It is certainly unscientific to 
speak of spontaneous generation of life. 
Dr. Westbrook, pertinently asks, ‘‘Can 
there in fact be any such thing as simple 
spontaneity? Is such a thing even sinka- 
ble?’’* 

The beginning of life upon the earth can 
be explained either by the assumption that 
there is no such thing as dead matter, or by 
assuming that life as a force came into mat- 
ter when suitable conditions were reached. 
The character of matter, and the analogy 


1 Man Whence and Whether, p. 80. 
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from other forces favor the latter assump- 
tion. 

Another problem of great significance in 
evolution, is that of variation. All new 
forms and species are the outcome of vari- 
ation. But how, in the operation of fixed 
laws and forces which always tend to stabil- 
ity, can there be variations? 

Darwin says upon this: ‘‘Our ignorance 
of the laws of variation is profound.’’? Pro- 
fessor Le Conte writes: ‘‘For some unknown 
cause there are slight variations in different 
directions (divergent) in offspring from the 
same parents,’ and again we may quote at 
length from this same author: ‘“‘It will be 
observed that Darwin and his followers take 
variations of offspring simply as a known 
fact upon which natural selection operates 
to produce progressive modifications; and, 
as the cause of variation in offspring is 
wholly unknown, such variations are often 
spoken of as fortuitous. But, of course, it 
is well understood that nothing in nature is. 
really fortuitous. They may, however, for 
all purposes of natural selection be thus 
regarded until we know their cause. It is 
evident then that if we, with Darwin, take 
natural selection as the most important 

1See Evolution or Creation, Townsend, p. 54. 
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known factor, the really most important 
cause of evolution is the cause of varieties. 
This, is the wanown fundamental factor.’’! 
Back of all evolution is variation, and back 
of variation is an “‘unknowncause.’’ Weare 
compelled to find the fundamental cause of 
all evolution in God, it is therefore not un- 
scientific to suppose that at a given crucial 
point in the process when conditions were 
favorable, there would come in the opera- 
tion of a higher law, that of variation, not 
fortuitous, but resident in the Infinite 
Source, just as all other forces and laws are 
in Him. 

We are now dealing with the very funda- 
mentals of evolution. The theory here ad- 
vocated is not that of special intervention, 
nor is it that of ‘‘the promise and potency 
of all things in matter.’’ It has been sup- 
posed that these were the only grounds 
possible, but the view here adopted is en- 
tirely distinct from each of these and is 
necessitated by any view of evolution which 
gives a proper recognition to the immanence 
and transcendence of God. All forces and 
resources are in God. Evolution, is God 
expressing Himself in nature. The process 
began far back in the almost limitless past 


1 Evolution, p. 80, 
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—mechanical forces first—chemical forces 
next,—then vital force in its lowest form, 
and then step after step and stage after 
stage, until mental and moral and spiritual 
forces appeared. Matter is capacity. God 
is potentiality. Just as rapidly as matter in 
its progress and combination with lower 
forces could receive the higher, these were 
present to begin operations, and thus evo- 
lution has gone on during the ages. No one 
can read the writings of representative evo- 
lutionists without being impressed with the 
magnitude of their assumptions. This is 
not spoken of to their discredit, but to show 
the necessity there is for recognizing some- 
thing back of natural selection, and of the 
survival of the fittest. These explain many 
things, but are felt to be inadequate when 
the deeper and more radical movements and 
changes of nature are reached; hence, there 
are assumed, often without statement or dis- 
cussion, a potency in matter, an intelligence 
in natural selection, a self-execution in law, 
and a plan in nature, which are entirely in- 
consistent with materialistic and agnostic 
evolution, but in entire harmony with a 
thoroughgoing theism. 

Darwin frankly wrote: ‘It seems to me 
absurd to doubt that a man can be an ardent 
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theist and an evolutionist.’’ And in another 
place he says, ‘‘There is a grandeur in this 
view of life, with its several powers, having 
been originally breathed by the Creator into 
a few forms or into one, and that while this 
planet has gone cycling on, according to the 
fixed law of gravity, from so simple a begin- 
ning, endless forms most beautiful and most 


wonderful have been and are being evolved.”’ 


But surely if the inbreathing of the Creator 
was needed at the beginning, it is needed 
all along the way. The Infinite God cannot 
thus detach portions of Himself or of His 
power to go on unfolding without His sup- 
port or care, and even Professor Haeckel in 
the presence of the profounder facts of na- 
ture has said, ‘‘The monistic conception of 
God which belongs to the future, has already 
been expressed by Giordano Bruno in the 
following words: ‘A spirit exists in all 
things, and nobody is so small but contains 
a part of the divine substance within itself, 
by which it is animated.’ ”’ 

These quotations indicate how these great 
scientists felt the insufficiency of mere me- 
chanical or physical forces to account for the 
facts in nature with which they were dealing. 

At the present time there is a marked re- 
action from the materialism and mechanical- 
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ism of a few years ago, and an idealism and 
transcendentalism of an extreme type are 
finding many advocates, and Theosophy, 
Christian Science, Science of Being and the 
like, are coming to be familiar terms. This 
extreme of thought is as harmful as mate- 
rialism. What is urgently demanded is some 
true mediating position between these ex- 
tremes. This is found in the conception of 
theistic evolution already stated. Matter is 
a reality, but not a potentiality. It is the 
means through which God, the infinite 
Source of all energy, by a continuous proc- 
ess of progressive change, gives expression 
to the marvelous forces and potentialities - 
of His own Being. 











CHAPTER III. 
THE ORIGIN OF MAN 


There are three current views of the origin 
of man upon the earth. The first, which 
has been very widely held and is still advo- 
cated by many, is that man is in no sense 
the product of an evolutionary process, but 
is the result of a direct creative act. What- 
ever evolution may or may not have done in 
the lower orders of life, it had nothing what- 
ever to do with bringing man into being. 
When the fulness of time came, and the 
world was ready for man, the Almighty by 
a direct and exceptional act, called him into 
being, and placed him at the head of crea- 
tion. 

A second view, is just the opposite of this, 
“The promise and potency of all things’’ 
was in the original constitution of matter. 
There may or may not have been a God who 
had something to do with that foundation 
work—be that as it may—he has in no way 
directly interfered with things since, and 
every form and condition of life, including 
man, with all of his powers of body and 
mind are the direct result of evolution. 

SB) 
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A third view is a combination of the two 
preceding. The body or physical part of 
man was originally produced by a long proc- 
ess of evolution, and then the soul was 
called into existence by direct creation and 
took its place in the body which evolution 
had prepared. 

Before stating another, and what we regard 
as the correct view it may be well to note 
briefly the objections to each of the foregoing. 

Against the first it must be urged that man 
bears unmistakable evidence of intimate 
organic relation to the lower orders of life, . 
If man is the result of a direct creative act, 
it is very remarkable that he should have so 
many misleading indications of a different 
origin. There was a time when men be- 
lieved that the fossil remains in the rocks 
were placed there by a direct act of the Cre- 
ator, but no one believes this now, all are 
convinced that these fossils are the remains 
of ancient life. The indications in the 
constitution of man of relationship to lower 
orders of life may indeed be regarded as the 
product of immediate creation, but it is far 
more reasonable to believe that they are not 
thus deceptive but are the result of a more 
or less direct and intimate vital connection 
between man and the lower forms. 
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The force of this objection will be more 
fully appreciated when we come to consider 
in detail what these evidences are, of man’s 
relation to animal life. 

The objection to the second view of man’s 
origin—that of evolution without any inter- 
ference in any way from any energy from 
without is, that it is based upon a wrong 
conception of evolution, namely either the 
materialistic or agnostic. We have already 
carefully considered the unsatisfactory char- 
acter of each of these views. It is incredi- 
ble that purely materialistic causes could 
have produced such results as are found in 
the mental and moral constitution of man. 
It seems equally incredible that even the 
Almighty could have lodged in an undiffer- 
entiated cell of protoplasm, all the poten- 
tialities of the being of man. It must be- 
come more and more apparent, that such a 
conception of evolution is utterly unscien- 
tific and irrational. The original and the 
continuous source of evolution is not matter, 
nor resident forces in matter, but the Infinite 
God. 

The third, or compromise view of the 
origin of man is equally unsatisfactory. 

It is too mechanical—there is an incon- 
gruity in the thought of the soul and body 
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brought together in this way. The relation 
between the two, is too intimate and inter- 
dependent for such a radically different 
method of production. God’s great law, 
seems to be unity. There is evidently one 
comprehensive, all embracing plan in crea- 
tion. Man ought not to be put outside of 
this, unless the facts absolutely require it. 
But the most serious difficulty in this view 
appears when the real practicability of it is 
considered. How could a body prepared 
for the indwelling of a human soul be pro- 
duced by evolution and have mere animal 
faculties residing within it. One of the 
essential features or laws of evolution is that 
the form developed is simply the organ or 
expression of the vital energy within. The 
human brain at its lowest, is far removed 
both in structure and relative size from that 
of the highest type of brute life. How was 
that brain by any conceivable process of evo- 
lution made ready for the incoming of a 
human mind? There is such an intimate 
relation between the physical and the psy- 
chical in their development, that it is im- 
possible to separate them in the manner 
demanded by this view of the origin of man. 
It has been supposed that the foregoing 
theories of the origin of man, are the only 
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possible ones. There is, however, another, 
but before considering it, the evidence of 
man’s relation to the lower orders of life 
should be more fully examined. We should 
not be in-haste to find a theory to explain 
such relationship, if it does not actually 
exist. It is primarily a question of the facts 
involved, and not of theories, however plau- 
sible. We have no right to make man a part 
of any evolutionary scheme unless the evi- 
dence in the case compels us to do so. 

So many have written extensively upon 
this subject that it seems unnecessary here 
to attempt more than an outline of the 
arguments and proofs relied upon. 

Embryology is, in this investigation, an 
exceedingly interesting field, and its evi- 
dence, while it cannot be relied upon as ab- 
solutely conclusive, is very important and 
suggestive. The human embryo at the first, 
cannot be distinguished from that of the 
higher animals; and in its development, it 
retains in all of its earlier stages a very close 
resemblance to embryonic animal life. 
During this process of foetal growth, there 
appear temporary features which apparently 
serve no purpose except to indicate the 
origin of man. They are hereditary rem- 
nants of former stages in man’s develop- 
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ment, which naturally show themselves 
during the plastic embryonic period. Among 
these features may be mentioned a wool-like 
hair covering the foetus for a time. The 
foetal vermiform appendix is much longer 
than it is in later life. There are peculiar 
gill-like openings in the neck of the foetus 
which disappear before birth. These, and 
other peculiarities, together with the strik- 
ing resemblance of the human embryo to 
the embryos of the higher forms of animal 
life strongly suggest if they do not actually 
prove, a vital relation between man and 
other forms of life. 

Another argument is found in what are 
termed functionless organs. In many of the 
lower orders of life are organs which have 
no use. The whale from which whalebone 
is obtained, has no teeth, having no use for 
them, but the embryo of this whale has a 
full set which is never cut. Some whales 


have rudimentary hind legs. The splint — 


bones of a horse’s leg or foot, have no use, 
and point back to an ancestor with more 
than one hoof. These are but a few in- 
stances of a large number which might be 
cited. In the case of man several of these 
vestiges of organs are found. The hairs 
scattered over the surface of the body serve 
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little or no purpose, and are evidently the 
remnants of what was once a hairy covering. 
Rudimentary muscles for moving the scalp 
and ears are found and in some cases are 
somewhat developed. In the lower animals 
muscles of this character are common, and 
serviceable. The thymus and_ thyroid 
glands are practically functionless, and are 
apparently remnants of former organs in 
some way connected with respiration. The 
vermiform appendix, which is so often the 
occasion of serious suffering is much larger 
relatively in the foetus (as already stated), 
than it is subsequently. In many of the 
lower animals it is much larger than in man 
and has some functional value. It is evi- 
dently a useless organ in man, perpetuated 
by the law of heredity, but very much dimin- 
ished from lack of use. The pineal gland in 
the brain is, so far as science has been able 
to determine, entirely without use, and 
there is good reason for believing that it is 
the remnant of what was once an eye in 
some lower order of life. If man is a direct 
creation there is no possible explanation for 
these rudimentary organs. Why should the 
Creator have put in these useless and mis- 
leading organs? But what is otherwise an 
insoluble mystery becomes readily explica- 
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ble when we adopt the theory that man isa 
part of an evolutionary process. 

Still another evidence for thus regarding 
him is found in the fact that he fits exactly 
into the scheme. He bears such a close 
structural relationship to all that is below 
him, that he is readily classified. He be- 
longs to the kingdom of animals, to the 
department of vertebrates, to the class of 
mammals, and to the division of primates. 
Says Professor Le Conte: ‘‘Bone for bone, 
muscle for muscle, ganglion for ganglion, 
almost nerve-fiber for nerve-fiber, his body 
corresponds with that of the higher animals. 
Whether he was derived from the lower ani- 
mals or not, certain it is that his structure, 
even in the minutest details is precisely 
such as it would be, if he were thus derived 
by successive slight modifications.’’* 

This relationship is so manifest and un- 
mistakable that biologists almost without 
exception, unhesitatingly include man in 
nature’s all embracing process for the pro- 
duction of the various forms and orders of 
life Still further, if evolution be admitted 
at all, in any form, man is needed to give 
completeness and meaning to the process, 
—without man as the consummation and 
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explanation of the evolutionary operations 
everything is confusing and largely mean- 
ingless. We see growth everywhere in 
nature, working toward something definite, 
and in the outcome is found the significance 
of the whole. Man is the goal of evolution. 
This fact will be fully discussed later, but is 
mentioned here as a strong evidence for 
regarding him as an essential part of God’s 
great evolutionary plan of creation. When 
he is so regarded, the whole process be- 
comes intelligible, harmonious and full of 
meaning. 

Accepting then, man’s organic relation to 
the lower orders of life, and believing that 
he is an essential factor in the all-embracing 
process of creation, it remains to note the 
bearing upon his origin, of the conception 
of evolution, set forth in the preceding 
chapters. 

Man is not the product of evolution in the 
sense that he is the outcome of original resi- 
dent forces lodged in protoplastic germs. A 
radical error in evolution has been the limit- 
ing of the incoming of energy to the begin- 
ning of things, instead of recognizing its 
ever present inflow. A moving train calls 
for something more than an initial applica- 
tion of power; there must be its continuous 
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employment, and when a grade is reached 
leading to a higher plain in the road, there 
must be an increase of power. A funda- 
mental factor in the proper conception of 
evolution is the continuous application or 
incoming of the divine energy, and also the 
increase or special manifestation of this 
energy, in making the grades which lead to 
higher stages of progress. But this divine 
energy always works within the organism— 
it is never a force applied from without. 
Scientific writers not infrequently speak of 
spontaneity; but there is really no such 
thing in nature. It is employed to describe 
a unexplained force or impulse produc- 
ing a new condition. For example: A 
simple cell will through no cause oper- 
ating upon it from without divide into two 
cells each as complete in itself, as was the 
parent cell. This is called ‘spontaneous 
division.”” These inexplicable movements 
or impulses are found all along the way 
from the division of the cell up through all 
the various grades of life. It is due to this 
so-called spontaneity that variations occur 
and species are produced. Why not regard 
these spontaneous changes as the progressive 
impulses from the Infinite Source of all life? 
It is the transcendent, and yet immanent 
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God touching with new energy the genera- 
tive forces of existing life to produce still 
higher forms. With this conception clearly 
in mind, we are prepared to consider the 
origin of man and obtain a view entirely 
different from those discussed at the open- 
ing of this chapter. 

When the world was ready for man, and 
the old progress could go no farther with- 
out a new and higher order of being, God, 
in harmony, with the law of progress pre- 
vailing from the first, touched with genera- 
tive power, the hidden fountain of life in the 
highest form of animal, and man was 
brought forth. This is not direct creation, 
it is not materialistic evolution, nor is it any 
compromise between the two. It is what 
may possibly be called generative evolution. 
It is God, the Author of all life, begetting 
and developing life in an orderly and pro- 
gressive way, until a culmination is reached 
in man. This conception of man’s origin 
makes him an integral part of the evolu- 
tionary process, There is no break any- 
where in the comprehensive and far-reaching 
scheme. At the same time it gives hima 
divine relationship that is in perfect keep- 
ing with his matchless powers and immeasur- 
able capabilities. 


CHAPTER IV 
MAN’S PLACE IN NATURE 


Evolutionists of all schools are practically 
agreed that man is the consummation of 
Nature’s work. He is the goal toward 
which the long ages preceding him tended. 
No new creature higher than man will ever 
be evolved. He is the crowning work,—the 


ultimate product of the whole evolutionary — 


process. Is this merely a conceit? or are 
there satisfactory grounds for such an opin- 
ion? 

The arguments in support of this conclu- 
sion will be briefly stated. 

The erect position of man is significant. 
In the ascending scale of animal life are 
found the echinoderms, mollusks, articu- 


lates, and at the head, the vertebrates. In 


the earlier forms of this highest class the — 
vertebral column was horizontal, but grad- 


ually, with advancing forms it became — 


oblique, until at last in man, the vertical 

position was reached. The vertebrate is 

the highest order of life and man has 
44 
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reached the last position possible in this 
vertebral development, and there is nowhere 
in nature a hint of any higher form of phys- 
ical development. 

Another argument is found in the invent- 
ive power of man. One of the important 
factors in evolution is the progressive 
adaptation to environment. Physical condi- 
tions operate upon plastic organisms, and 
produce various modifications. The eye is 
the result of the adaptation of organism to 
light; the ear, to sound, the fin, to water, 
the wing, to the air, and so on. 

Now it is evident that if some means be 
found for meeting these demands of envi- 
ronment, without a change in the organism, 
modifications in the organism will cease. 
Man, by his inventive power of mind, and 
with that wonderful mechanism, a human 
hand, is able to produce inventions that 
meet the necessities of the case, without any 
farther change in his physical constitution. 
The eye, supplemented by the microscope 
and telescope, does not need further devel- 
oping, even were such development possi- 
ble. The demand for rapid movement from 
place to place, is met not by increased 
development of our powers of locomotion, 
but by various inventions for rapid transit. 
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And so, on all sides invention, and not 
physical development, is meeting the de- 
mands of environment, thus indicating that 
man is at the head of physical evolution, 
and is the goal of the progress of the 
ages. 

But the chief argument is found in man’s 
rational and moral faculties. There is nec- 
essarily a limit to physical or bodily evo- 
lution; hence evolution could never attain 
its higher possibilities until it passed over 
into the domain of the psychical. 

For unnumbered ages progress lay wholly 
within the region of the strictly material. 
This was the period of the formation of the 
solar system,—mighty agencies were at work 
in the stupendous scheme of world building. 
Titanic forces upheaved the mountains, dug 
out the ocean beds, spread out the plains, 
and prepared the way for the advent and 
development of life upon the earth. 

But at last this process was practically 
complete and life appeared; and now the 
controlling factor was no longer the evolu- 
tion of worlds, but the evolution of life. 
Again age followed age, as the varied forms 
of physical life succeeded each other in an 
ever ascending scale; until at last man 
appeared, and rational self-conscious, self- 
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directing life came upon the scene. Phys- 
ical life had reached its climax, and now we 
may look for progress, not in the production 
of higher physical forms, but in the growth 
of psychical powers. 

Says Professor Dana: ‘‘Man was the first 
being in the geological succession, capable of 
an intelligent survey of nature anda compre- 
hension of her laws; the first, capable of 
augmenting his strength by bending nature 
to his service, rendering thereby a weak 
body, stronger than all possible animal 
force.’? 

Professor Le Conte writes, ‘‘As the material 
evolution of nature found its goal, its com- 
pletion and its significance in man, so must 
man enter immediately upon a higher szrit- 
ual evolution to find its goal and completion, 
and its significance in the ideal man—the 
Divine Man,’’* 

We may quote from Mr. Fiske also, 
“According to Darwinism, the creation of 
man is still the goal toward which nature 
tended from the beginning. Not the pro- 
duction of any higher creature, but the per- 
fecting of humanity is to be the glorious 
consummation of Nature’s long and tedious 
work. ... When humanity began to be 
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evolved, an entirely new chapter in the 
history of the universe was opened. Hence- 
forth the life of the nascent soul came to 
be of first importance, and the bodily life 
became subordinate to it.’’"* Another quo- 
tation from Mr. Fiske is specially applicable 
here. ‘‘Since that new departure, the 
Creator’s highest work has consisted not in 
bringing forth new types of body but in 
expanding and perfecting the psychical 
attributes of the one creature in whose life 
those attributes have begun to acquire pre- 
dominance. Along this human line of 
ascent there is no occasion for any further 
genesis of species, all future progress must 
continue to be not zoological, but psycho- 
logical, organic evolution gives place to 
civilization. Thus in the long series of 
organic beings, Man is the last; the cosmic 
process having once evolved this master- 
piece, could thenceforth do nothing better 
than to perfect him.’”” 

This permanent headship of man in crea- 
tion, the centering of the evolutionary proc- 
esses in perfecting him, and his perfecting 
having especially to do with his higher 
faculties, are matters of the utmost moment 
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¢ 
in seeking to ascertain what evolution has 
to say of things to come. 

Another thing, too, must be borne in mind 
in considering man’s place in nature, and in 
endeavoring to ascertain what the future has 
in store. Man is not passive material upon 
which the forces of nature are at work. 
Evolution began with mechanical forces 
operating upon purely passive material. 
But gradually the products of evolution 
became agencies to modify subsequent proc- 
esses, until at last in man, the crowning 
product of evolution, we have a being 
endowed with powers capable of modifying 
and in no small degree controlling all the 
forces of nature. 

He is greatly altering the physical con- 
ditions of the globe—all the lower orders 
of life are more and more subject to him; 
and the day is not very far distant when 
there will be no animals upon the globe, 
except such as he chooses to have here. 
The institutions and agencies that have to 
do with his own higher development are 
largely in his own hands, We cannot esti- 
mate movements to-day, by ‘the standards 
of the cosmogonist and _ paleontologist. 
Many evolutionists make a grave mistake 
at this point. 
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There is a wonderful evolution in evolu- 
tion itself, which must not be lost sight of. 
Man, the crowning product of the ages past, 
will be the supreme factor in the ages that 
are yet to come. 





CHAPTER V 
THE COMING AGE 


Uniformity is not, as some have main- 
tained the law of evolution. While we may 
not accept the old cataclysmic theory of 
progress, yet we must recognize the fact that 
long periods of comparatively slight change, 
have been followed by times of disturbance, 
and far reaching changes. Forces that had 
long been gathering broke over barriers of 
resistance and inaugurated a new era of prog- 
ress; or to put it a little differently; prog- 
ress went quietly on until it was possible 
for new and higher forces to come in, and 
give a new impulse and energy to the work. 

Professor Le Conte may well be quoted 
again at this point, ‘In the history of the 
Evolution of the Cosmos, the forces of nature 
have appeared successively, and suddenly 
when conditions became favorable. There 
was a time in the earth, when only physical 
forces existed, chemical affinity being held in 
abeyance by the intensity of the heat. By 
gradual cooling, chemical affinity at a cer- 
tain stage came into being... . £ Ages upon 

51 


52 EVOLUTION 


ages again passed away until the time was 
ripe and conditions were favorable and life 
appeared. . . . Ages upon ages again 
passed away during which this life force 
took on higher and higher forms,—in the 
highest foreshadowing and simulating reason 


itself, until finally, when the time was fully 


ripe and conditions were exceptionally fav- 
orable, spirit self conscious, self determin- 
ing, rational and moral appeared.’’? 

Thus we see, that always the evolutionary 
process is working toward a higher stage, 
the incoming of which is marked by some 
new manifestation, in nature’s operations. 
It is a mistake to think of evolution as a 
uniform unvarying process with no new 
manifestations of force. 

These great stages in progress are pro- 
foundly significant, and must be taken into 
the account in any attempt to ascertain 
what the future will be. Progress has not 
ceased, and it is reasonable to believe that 
there are higher and yet higher plains to be 
reached in the upward movement of the 
ages. We are not to expect the perpetual 
grind of existing forces, and that all there 
is ahead is the improvement of present con- 
ditions. If we may judge of these matters 
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by the past, the time will come when there 
will be changes as great as when chemical 
_affinity began its work, or as when life ap- 
peared; or as when self-conscious, self- 
determining rational spirit came upon the 
scene. The resources of the Infinite are 
not yet exhausted. Modern evolutionary 
science compels belief in a gloriously un- 
folding future. 

As has already been set forth, scientists 
generally are agreed that the work of evo- 
lution in the future is not the producing of 
some being higher than man, but rather the 
perfecting of man. There is also agreement 
that in the perfecting of man the psychical 
rather than the physical is the dominant 
and controlling factor; hence we may con- 
clude that the next great stage of progress 
will have relation especially to man’s higher 
nature. The distinguishing characteristic 
of the coming age, must, unquestionably, 
be looked for in the domain of the psychical. 

What can this next stage of advance in 
man’s higher nature be? In attempting to 
answer this question it must be clearly under- 
stood that we are to expect something 
essentially new in the psychic experiences 
of man. Let us state the matter distinctly. 
Progress will go on. Evolution cannot 
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stop, and since the upward movements is by 
stages, there will be another great stage of 
progress somewhere in the future. 

In the past as we have seen, these great 
eras of progress have been inaugurated by 
a new incoming or manifestation of energy. 
There are in evolution as President Strong 
says: ‘‘Increments of force plus continuity 
of plan.’”’ Still further the new increment 
of force must be psychic, for evolution must 
now lie within this higher domain. 

We are not now considering the possible 
development that belongs to the present age. 
There was a wonderful development of life 
upon the globe before the incoming of the 
self-conscious rational life of man. That 
old life-age had an evolution that was re- 
markable, but it reached its limits and could 
go no farther, and then came the new force, 
and a new age. The present age shows 
wonderful possibilities of advance, where 
the limits in social intellectual, and moral 
progress are no man knows. But this age, 
like all preceding ages, has its limitations, 
and is preparing the way for a new “‘in- 
crement of force,’’ which will inaugurate a 
new era of progress. 

It is the new era, this next stage, that is 
the special object of our present inquiry. 
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We have reached the following conclu- 
sions: 

The future work of evolution is the per- 
fecting of man. This work centers in his 
psychical rather than physical nature. 

The new energy or power, therefore, which 
will inaugurate the next great stage of prog- 
ress will be manifested in this higher part 
of man’s being. To understand the coming 
age, we must know the character of this new 
manifestation. Let us therefore see if we 
can arrive at any reasonable conclusion as 
to what this new power will be. 

All evolution, in the lower orders has been 
toward man. The whole process found its 
completion in him. In the case of man his 
true development is Godward. There is a 
growth away from the material toward the 
spiritual. 

In the lower forms of human life, the 
material is in the ascendency, but in the 
higher, the spiritual. 

Evolution demands theism. But belief in 
God, carries with it the necessity of belief 
in the reality of the unseen. Put together 
the facts of the reality of the unseen spiritual 
world, and man’s growth into the spiritual, 
and we are forced to believe that the next 
great stage in the progress of the race will 
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be marked by the power to apprehend spirit- 
ual things just as clearly and directly as we 
now do material things. The dividing line 
between what is now called the seen and 
the unseen, the material and the spiritual will 
vanish, and ‘‘The shadows will flee away.” 

Is not this the next essential and logical 
step in the evolution of man? If man goes 
on in his progress toward God there must 
come a time when he will see with un- 
clouded vision the things which are now 
shrouded in mystery and uncertainty. 
Surely this present, groping, stumbling, 
uncertain state is not the highest that may 
be expected. Bear in mind that we are now 
speaking not of some far off heavenly state, 
but of the evolution of the race, and of the 
next great stage of progress upon this earth. 

There are several considerations that tend 
to re-enforce the conclusion reached, 

It is a well-known fact in evolution that 
new forms and new stages of progress have 
been, in some measure suggested, and fore- 
told by what has preceded. The marvelous 
working of chemical forces is full of hints of 
the forms that vital force produces. Plant 
life approaches so closely to animal life that 
it is difficult in some forms to distinguish 
the one from the other. 
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Animal life in its higher orders is full of 
suggestions that find their larger meaning © 
inman. Before bringing in a new force or 
form nature abounds in hints or prophecies 
of what is about to be done. The study of 
anticipatory forms, and indications is ex- 
ceedingly interesting. Nature delights in 
prophecy. 

It is therefore, a fair inquiry whether, in 
present conditions, we are able to find any 
anticipatory suggestions as to what will be 
the new and characteristic features of the 
coming age. 

* Is there any hint of the nature of the new 
psychic power that man will possess? Per- 
haps some importance should be attached 
to the increasing and widespread interest in 
everything relating’ to the mysterious and 
occult. This is the day of hypnotism, telep- 
athy, mind reading, and spiritual communi- 
cation. Many standing on the border lands 
of the unseen, earnestly hearkening and 
intensely gazing, claim that they hear sounds 
coming from the other side and see visions 
of objects beyond the divide. There is a 
growing feeling that the age of materialism 
is rapidly passing and that there is a spirit- 
ual domain ahead that is full of marvelous 
forces, and undreamed of possibilities. All 
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this may be suggestive and prophetic of the 
coming higher stage of which we have 
spoken. 

But there is a more sure word of prophecy 
unto which we do well to take heed. I refer 
to that spiritual sense possessed by those 
who lead lives of devotion to the highest and 
truest ideals. Testimony without limit can 
be found from men and women of high in- 
telligence, unquestioned integrity and lofty 
morality, to an inner sense of communion 
with the unseen. God is a living present 
reality to them, and their souls are pervaded 
with a blessed experience of unseen fellow- 
ship. Atthesame time there is a conscious- 
ness that the communication with this 
unseen world is not complete, and there is 
also an intense longing to break through all 
barriers and come into the clear apprehen- 
sion of the spiritual and the eternal. 

Romanes says, ‘‘No one is entitled to deny 
the possibility of what may be termed an 
organ of spiritual discernment’’;’ a Chris- 
tian man who was an intimate friend of Pro- 
fessor Huxley reports that not long before his 
death, the noted scientist said to him that 
he suspected that Christians were right, and 
that they possessed a kind of sixth sense 
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that brought them into communication with 
the spiritual world. Thus science is com- 
ing to recognize the reliability of this inner 
witness. But this sixth sense is as yet very © 
imperfect, but it will be perfected, and it is 
clearly prophetic of the day when ‘‘we’shall 
see face to face and know even as also we 
are known.’’? 

Then, too, if evolution is working toward 
the perfecting of man it certainly seems 
that there would be brought into human life 
greatly increased motives for high attain- 
ments and holy endeavor, if he could live in 
the unclouded light of immortality. It is 
reasonable therefore to believe that in the 
next stage of progress in the new age that 
lies ahead, humanity will come forth into 
the clear light of spiritual reality, and what 
is now the unseen world, will become as 
real and cognizable as what is now called the 
seen. Then will man be able completely 
to control nature and become the crowned 
conqueror of the ages. 

Let us not claim to be evolutionists and 
stop short of this splendid consummation. 
How can we? Has nature exhausted its 
powers? Has the storehouse of infinite 
energy and wisdom from which have come 
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the supplies of the past ages of progress, 
given out? Can the omnipotent God go no 
farther? To ask such questions is to answer 
them. The great upward movement of the 
centuries has not stopped and the heights 
of progress which lie ahead are radiant with 
beauty and glory. 

With this prophecy of evolution before us 
we may turn to the Bible and read with new 
interest the declarations of the prophets, 
when their vision was filled with the splen- 
dors of the new heavens, and the new earth. 
It is possible that evolution will bring back 
a literalness in the interpretation of these 
prophecies, which has long been regarded 
with suspicion. John was no mere dreamer 
when he saw the glory of the coming day 
and said, ‘‘Behold the tabernacle of God is 
with men, and he will dwell with them, and 
they shall be his people, and God himself 
shall be with them, and be their God.’’? 


1 Revelation, 21:3. 
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CHAPTER VI 


LIFE AFTER DEATH 


We have traced the progress of evolution 
and have seen its promise of a coming age 
that will be marked by a great advance over 
the present. Many existing limitations will 
be removed and humanity will enter upon a 
larger and more glorious career. But while 
we rejoice in this race progress, we natu- 
rally inquire after the individual. Will those 
who live to-day and those who have lived 
in the past ages have any part in that future 
consummation? 

At first thought evolution appears to have 
no place for life after death. Individuals 
are continually dropping out of sight, while 
the great process of development goes on. 
There seems to be little care or concern for 
the individual, but a constant effort to pro- 
_ duce a better type. There has been an as- 
» tonishing prodigality of life upon the globe. 
Swarming millions of individuals have been 
swallowed up, as life has slowly struggled 
upward toward higher forms. The indi- 
vidual has counted for almost nothing, the 


type, the race has been everything. If man 
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is indeed a part of the evolutionary process, 
have we any right to suppose that the indi- 
vidual man counts for anything more than 
the individual in the lower orders of life? 
In fact does not evolution argue very strongly 
against a future life? Many have thought 
so; but others, and the number is increasing, 
in their examination of the testimony of 
evolution are coming to believe that it bears 
most decided and satisfactory evidence in 
favor of immortality. This testimony is 
worthy of the most careful examination. 
The argument above referred to, from the 
apparent disregard of the individual, is by 
no means conclusive. In fact a careful 
study of the place of the individual in the evo- 
luntionary process suggests just the opposite. 
There is a marked difference between the 
lower and the higher orders of life in the 
place occupied by the individual. The mar- 
velous prodigality of life and the utter in- 
difference to the individual are found in the 
lower forms. But this bewildering and 
swarming profusion of life changes as evo- 
lution advances. There is, as progress is 
made a marked decrease in numbers, and a 
correspondingly important position assigned 
to the individual. The higher the order of 
life, the more noticeable is this change, until 
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in the case of man, productiveness is greatly 
restricted, and the individual occupies a 
place of peculiar significance. Evidently 
this process of magnifying the unit cannot 
reach its highest development until it pro- 
duces an individual that is enduring. One 
of the striking features of this individualizing 
process is that in man there is reached what 
is termed self-consciousness. The individ- 
ual recognizes his individuality. He is 
conscious of a distinct and separate exist- 
ence. He sees himself differentiated from 
all other life upon the globe. The fact 
that in man individualization has reached 
this new and significant stage, suggests if 
it does not prove, the possibility of the 
permanency of the individual. Certain 
it is that the individual man occupies 
a radically different position from that 
of the individual worm or insect or brute, 
and the difference is not against, but 
favorable to belief in human immortality. 

But evolution has another line of evidence 
leading up to the same conclusion. There 
is, as we have seen, general agreement 
among evolutionists that man is the consum- 
mation of progress. There will be no higher 
order of being. Man stands, and must for- 
ever remain, at the head of creation. He is 
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the supreme, the ‘final product of a process 
running through unnumbered ages. There 
is a decided presumption that the being who 
is thus the crowning work of all the ages is 
something more than a mere ephemeral. 
If man is but the creature of a day, he is not 
worthy to be regarded as the goal of all the 
stupendous struggles and marvelous opera- 
tions of the past. Can evolution do nothing 
better than produce an endless procession 
of beings endowed with divine faculties, and 
filled with yearnings for immortality and for 
ceaseless growth and yet destined to only a 
short period of life, and that under unfavor- 
able circumstances and most harassing limi- 
tations? Has nature been in sore travail for 
countless ages to bring forth a being capable 
of comprehending the truth and beauty with 
which the universe is filled, and having 
produced him, is she unable to hold him 
in existence for only a day? Who can 
believe in such a stupendous anti-climax as 
this? 

But another thought demands attention in 
this connection. Man is not only the con- 
summation, the goal of evolution, he is also 
the object for the future work of evolution. 
Man is not finished, and henceforth the work 
in hand is the perfecting of man. If he 
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were merely the stepping-stone to the pro- 
duction of some higher being, we can readily 
see how he might drop out of existence. 
But it is very difficult to see how man, a 
mental, moral and spiritual being, can be 
perfected without immortality. There may 
be a certain amount of race progress without 
this, but it is impossible to conceive of the 
perfecting of spiritual being when the indi- 
viduals exist for ashort time only and every- 
thing is in the ceaseless flux of mere 
temporary life. The spiritual progress of 
the race thus far under these circumstances 
has not furnished much evidence of the pos- 
sibility of perfection’s being reached by any 
one if there be no immortality for the indi- 
vidual. 

If we grant, as we have every reason to 
do, that the highest possible development 
of man is now the great central object in 
the evolutionary process, we may not find 
here any argument forcontinuing in exist- 
ence indefinitely one who is out of the line 
of progress, but we do find an overwhelm- 
ing demand that every man who is in the 
way of growth and in whom are the possi- 
bilities of perfection, shall be held in being 
and led on to the realization of his high 
capabilities. But we are not yet done with 
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the testimony of evolution upon this vital 
question of immortality. 

We have seen that evolution cannot be 
atheistic or agnostic but that theism is the 
only rational explanation of the progressive 
changes of the ages. It is not necessary to 
restate the grounds which compel the con- 
sistent evolutionist to believe in God. 

Since, then, evolution requires the pred- 
icating of an intelligent God back of all 
things, it thereby establishes the fact of the 
continuous existence of at least one Spiritual 
Being. This is a point of immeasurable 
significance in seeking to establish man’s 
immortality. There is certainly One Being in 
this universe, who is immortal. Hence there 
may be others. Everything is not subject 
to the mutations which we see about us. 
There is a region beyond the reach of death. 
Couple with this thought of the eternal exist- 
ence of God the fact that man as the cul- 
mination of creation has in some measure 
become a partaker of the divine characteris- 
tics, and we at once raise a presumption 
that he too has continuous life. Man in his 
mental, moral and spiritual features pos- 
sesses a divine resemblance which no other 
creature has. He manifestly holds a 
unique relation, among all the orders of 
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earth life, tothat spiritual domain which is 
not subject to the changes that are constantly 
taking place in the world of physical life. 
Man is a dual being. He is still of the 
earth, earthy, and we should expect the 
material side of his being to be subject to 
the physical laws, of decay and death. But 
he has a spiritual side, and the only other 
spiritual Being that we know anything 
about, is “from everlasting to everlasting.”’ 
Thus evolution instead of saying ‘‘Death 
ends all,’’ leads the way in the proof of 
immortality step by step, until on the very 
border lands of certainty we are all but 
ready to write ‘‘Quod erat demonstran- 
dum.’’ It greatly helps in strengthening the 
foundation of faith, and making the future 
radiant with the hope of immortality. 


CHAPTER VII 


THE FUTURE BODY 


We cannot stop with the mere fact of a 
future life. There are many questions con- 
nected with it, which press upon us for an 
answer. Among those that come more 
directly in the line of our present investi- 
gation, is that relating to the body. Will 
man in his future existence have a material 
body? And if so, where and how will he 
come into possession of it? 

It is entirely conceivable that man’s future 
existence will be wholly separated from 
present material conditions. It may be that 
the present earth life is simply a prepara- 
tory and lower stage of being, and that 
death is a transition to a higher and spiritual 
realm. Here we need a material body, but 
there it may be, a body as we now use the 
word, will be entirely unnecessary. There 
may be some sort of an etherial envelop- 
ment, received at death, or developed 
shortly afterward, but not in any proper 


sense a material body. In this view the 
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future life is entirely separated from this 
earth. . 

It may be subject to a law of progress, but 
it is evolution in a higher realm. The old 
struggle on earth will go on with slow ad- 
vances, toward better things, while in this 
higher spiritual domain, man will be attain- 
ing the perfection of being for which he was 
created. The only connection between 
these two distinct fields of progress is death, 
which is simply a passage way from the 
lower to the higher. 

Christian evolutionists have thus far writ- 
ten quite sparingly upon eschatology, but 
the above view seems to be the one gener- 
ally adopted by them. Says Dr. W. N. 
Clarke: ‘‘The reasonable view of the mat- 
ter is that the present body, belonging 
wholly to the material order, has no further 
use or destiny after death has detached the 
spirit from the material order, and is aban- 
doned to be known no more; and that what- 
ever organism the spirit may need in the 
other life, will be provided there, without 
contribution from this world. . . . The 
spirit does not rise thither alone, but what- 
ever organism is needed for its use in that 
other life, the spirit receives; so that the 
man, complete in all that personality re- 
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quires, stands up alive beyond that great 
change that we call death, having in the 
same hour died and risen again.’’* 

This view has been adopted because of its 
supposed harmony with the teachings of 
science. But does evolution lead to such 
conclusions? Great care is needed at this 
point, lest the fascinating field of speculation 
lead to the neglect of such facts and prin- 
ciples as may furnish some guidance in our 
search after the truth. 

The arena of evolution, so far as we know 
anything about it is this earth. We should 
not be in haste to bring into our scheme 
some other and unknown realm so long as the 
possibilities of progress here are manifestly 
unexhausted. The prophecies of evolution 
are for this earth,—it is here that man has 
been evolved,—it is here that aeons of 
change prepared the way for his advent,—it 
is the study of development and conditions 
here that leads us to believe that the per- 
fecting of man is the supreme purpose of 
the ages. Such being the case it is reason- 
able to believe that here upon this old 
earth, where the struggles of the past have 
taken place, will be witnessed man’s su- 
preme triumph. 


1Outline of Christzan Theology, pp. 457, 458. ty 
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Another thought, man is essentially a 
dual being,—he is both material and spirit- — 
ual. It-would seem that this is fundamental 
in his constitution. In him the physical 
has reached up until it has caught and in- 
carnated the spiritual. 

The perfecting of man does not mean the 
casting off of the physical, but the perfect- 
ing of the union. We must be careful not 
to endorse, in the name of modern science, 
the old ascetic idea of the essential evil of 
the flesh, and send man off for sainthood and 
perfecting to some far-away region where ma- 
terial conditions can never more be known. 
The one thing called for in the perfecting 
of man, as a dual being, is that the first shall 
be made first, and the last, last in the union. 
Man’s higher nature must become fully 
dominant over the lower. 

It is impossible to believe that the human 
body as we know it, the home of weakness 
and pain, and filled with the seeds of suffer- 
ing and death is the best that evolution can 
do. But the physical cannot come into its 
full heritage, until it has become entirely 
subservient to the psychical. Evolution is 
from the lower to the higher. Man at first, 
by the necessities of the case, is dominated 
by the physical. There is nothing inher- 
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ently wrong in matter, but it belongs to the 
lower order, and man cannot be perfected 
till the higher becomes dominant. The 
human body cannot become a perfect organ- 
ism until it is controlled by spiritual forces. 

Great interest is being awakened in the 
study of the power of psychic forces, over 
the body. Scientific men have ceased to 
sneer at these things, and are earnestly in- 
vestigating a wide range of occult phenom- 
ena; and there is a growing belief that in 
the power of mind over matter, is a field for 
research that will yield wonderful results. 
All this suggests not only the possibility 
but the probability that the future of evolu- 
tion in the perfecting of man lies along the 
line of the complete subordination of the 
physical to the spiritual, and that when this 
is reached, man will possess a diseaseless, 
deathless, perfect body. 

‘‘There is a natural body and there is a 
spiritual body. . . . Howbeit that was not 
first which is spiritual, but that which was 
natural and afterward, that which is spirit- 
ual. . . . As we have borne the image of 
the earthy, even so also shall we bear the 
image of the heavenly.’’* 

As evolution teaches us to look for the 
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perfecting of man, it requires us to expect 
that he will have a body in harmony with 
the high possibilities of his being. Such is 
the manifest prophecy of the best scientific 
thought of the present day. 

But here arises a very important and some- 
what difficult question,—How will man come 
into possession of this body? 

Were it not that death is a stern and 
indisputable fact we might ‘expect that the 
body would gradually come under the dom- 
inance of the higher forces until it reached 
a perfect physical condition. Or, taking 
the successive generations of men we might 
suppose that there would be a steady ad- 
vance until at last man would so completely 
master the mysteries of life, that mind would 
take its rightful place, and disease and death 
would be forever banished. But we must 
consider conditions as we find them. The 
fact is, men are constantly dying. In a pre- 
ceding chapter, however, we have seen con- 
clusive evidence of a life beyond death. 
Here, then, is the question: If man is im- 
mortal, and perfection is the aim of evolu- 
tion, and that perfection demands a body, 
how and when will those who have died 
come into the possession of this body? As 
to when, there are two answers brought 
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forward. The spiritual body may be 
received at death, or at some subsequent 
time more or less remote. 
_ Many suppose that the most reasonable 
view is that the spiritual body is entered at 
death. It is thought that this conception is 
more scientific and rational than that of a 
future resurrection. But a little reflection 
will show that the inherent difficulties in 
both cases are essentially the same. In one 
case the process of resurrection is a continu- 
ous one, in the other it is future and more 
definite. Does evolution throw any light 
whatever upon this question? This must be 
said, there is not the faintest scientific evi- 
dence that the departing spirit, at death, 
enters another body of any kind. If man at 
death received a fully equipped material 
body and entered at once upon a permanent 
higher development, there ought to be 
somewhere some unmistakable evidence of 
it. He has not passed out of the physical 
life, but has simply taken a higher posi- 
tion. But if man at death passes into a 
temporary and purely spiritual existence, 
it is not surprising that communication 
with this physical world is, for the time 
being, cut off. 

But there is another important considera- 
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tion, bearing upon this matter. Nature 
observes the fitness of things. There are 
great stages of progress, and each stage has 
its own conditions and limitations. Each 
form of life appears in its own time. Mam- 
mals did not appear in the Devonian age. 
We are now in the physical age of life. 
The spiritual body does not belong to 
this period. The spiritual age has not 
yet been reached. It is coming and will 
be the next great period in the evolu- 
tionary process. But until that age shall 
be reached, there is no place that we know 
anything about, in the plan of development, 
for a spiritual body. Such a body now 
would be premature and entirely out of 
season. But as progress goes on and the 
earth comes out into millennial beauty, 
and the age of the dominance of the 
higher forces is reached, then such a body 
will be needed to fit man for his place in 
the new and glorious conditions. 

But more difficult than the question of 
when is that of how? How will man come 
into the possession of the new body? 
There is room here for endless speculation, 
and possibly it would be well to leave the 
subject with the great essential factors 
stated, with no attempt at explanation; and 
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yet even here, we need not despair of find- 
ing some light from the line of investigation 
which we are pursuing. 

Undoubtedly the views of the resurrection 
held in the past have been grossly material 
and mechanical, and to the last degree mar- 
velously miraculous, It is against these 
conceptions, rather than against the essen- 
tial truths involved, that modern science has 
revolted. But no one can read carefully the 
writings of the Apostle Paul upon this sub- 
ject as found in his famous resurrection chap- 
ter, the fifteenth of 1 Corinthians, without 
being impressed with the fact that his con- 
ception of the resurrection was quite differ- 
ent from that which has long been current 
in religious thought. ‘‘Thou sowest vot 
that body that shall be.”’ 

But our aim in this part of our discussion 
is not to interpret the Scriptures, but to 
find the teachings of Science in the light of 
the truths of evolution. If there is any help 
at all to be found upon this subject, it will 
be in the operation of nature’s forces upon 
matter. These forces have always modified 
matter, and in some real sense become em- 
bodied therein. The force of gravitation 
finds expression in spheres and systems. 
When conditions were such that chemical 
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affinity appeared at once matter felt the 
touch of a new energy and began to produce 
new compounds and take on beautiful crys- 
talline forms. Ages passed, and at length 
life appeared and again matter responded to 
the influence of a new energy that embodied 
itself in thousands of organisms. Again 
ages passed and finally a_ self-conscious, 
rational. soul appeared and ‘‘the human 
form divine’ was produced. But a new era 
in this upward advance is coming, when 
spirit charged with a divine potency will be 
supreme; and matter which has always 
responded to the touch of the higher forces 
will again respond and by some law higher 
than mechanics, higher than affinity, 
higher than generation, the spirit will be 
clothed upon with a new form,—the resur- 
rection body. 

As the great law of life is growth, it is 
not mere speculation to suppose that the 
period between death and the resurrection 
has in it a spiritual development, which pre- 
pares the soul of man as it is not prepared 
at death, to be complete master over mate- 
rial conditions. 

Many questions arise concerning which 
the data are so limited and our knowledge 
so inadequate that it is hardly worth while 
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for us to consider them. Oneis the relation 
if any between the old body and the new. 
Writers have insisted that the very atoms 
of the old body are preserved in some 
miraculous manner to enter into the constitu- 
tion of the new. 

We know so little about what matter and 
force are in their ultimate essence, that when 
we talk of atoms and molecules, and force- 
centers, we are using names for what seem 
to be inscrutable mysteries. Personal iden- 
tity inheres in spirit, not in matter—physical 
nature is a great womb in which force finds 
a body, and here where the old body was 
reabsorbed into nature’s elements, the spirit 
of man will find a new and perfected body. 
This is identity enough. Personality has 
been preserved in the spiritual man. 

Another question is that of time: will the 
resurrection—the receiving of the new body 
—be instantaneous or gradual? It is impos- 
sible to determine definitely the action of 
new forces from the operations of those 
already in the field. The higher forces tend 
to embody themselves more rapidly than 
the lower. : 

It took gravitation ages to build the solar 
system. Chemical and life forces produce 


forms much more rapidly. Itis reasonable 
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to look for rapid changes when the new era 
is ushered in. All nature sleeps during the 
long months of winter, but in the fulness of 
time when spring comes, a few days are 
sufficient to cover the earth with the beau- 
teous forms of life. There is, therefore, at 
least a hint that the great resurrection 
change, if not instantaneous, will at least be 
rapid. This will become more probable 
from the study of the transition period in a 
subsequent chapter. 

We have purposely in all this left out the 
element of the miraculous and have simply 
sought to view this great question from the 
standpoint of evolution. This in no way 
precludes the possibility of special manifes- . 
tations of the ‘Infinite and Eternal Energy 
from which all things proceed.’’ 

But it is well to trace so far as we can the 
operations of natural agencies, believing 
that, much that is regarded as miraculous, 
is simply the natural manifestation upon 
higher plains of the power of the Infinite 
God. 


CHAPTER VIII 


THE DURATION OF THE PRESENT AGE 


Many ages have already passed since the 
beginning of order and progress upon this 
globe. The present age is passing and will 
ultimately give place to a new and better 
one. But we are here confronted with a 
very interesting and practical question. 
How much longer will the present age con- 
tinue? Are we nearing the end, or is it yet 
very far remote? It is, of course, impossible 
from scientific data to answer this inquiry 
with definiteness, still there are considera- 
tions which have an important bearing 
upon it. 

All are agreed that the past geological 
ages have been exceedingly long, and that 
the evolutionary processes have been very 
slow. Millions upon millions of years have 
passed since the long upward movement 
began. The mind is simply overwhelmed as 
it attempts to grasp these stupendous periods. 

Says Professor Nicholson, ‘‘As we grope 
our way backward through the dark labyrinth 
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riod to period, each looming more gigantic 
in its outlines, and more shadowy in its 
features as it rises dimly revealed from the 
mist and vapor of an ever older past. It is 
useless to add century to century, and millen- 
nium to millennium. When we pass a certain 
boundary line which after all is reached very 
soon—figures cease to convey to our finite 
faculties any real notion of the periods with 
which we have to deal.’’? 

It is this immeasurable, bewildering past 
that has caused many minds to shrink back, 
and refuse to have anything. to do witha 
theory that seems to dwarf the present into 
utter significance and offer nothing for the 
future, but the ceaseless monotonous grind 
of forces to which millions of years are but 
as the small dust of the balance. 

In touching upon the length of the present 
age, Dr. Clarke says, ‘‘The Christian reve- 
lation does not show how long the present 
order is to continue. If science offers any 
light upon the question we are free to re- 
ceive it; and from this source we learn that 
God’s processes are very long—so long in 
fact, that when once we have gained the 
point of view for the long perspective, we 
wonder that we ever thought of a speedy 
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ending for the great process of human exist- 
ence. Life as we find it, came out of the 
past and is moving on to the future, and the 
end is out of sight. We find ourselves on 
the stream, but see neither the fount, nor the 
ocean, nor can we tell how far away either 
is, except that both seem far remote.’’? 

But is this the answer that Science gives © 
to the inquiry which we have raised? As 
Professor Nicholson says, as we go back 
each period looms ‘‘more gigantic in its out- 
lines.”’ There has been an acceleration in 
the processes as the ages have advanced, 
shortening the periods and bringing them 
somewhat more within the power of mind 
to grasp. 

In his ‘“‘Evolution of Man’’ Haeckel has 
given some interesting and laboriously pre- 
pared tables, which Hudson in “‘The Divine 
Pedigree of Man,’’ has combined in a man- 
ner that shows ina most striking way this 
acceleration in the evolution of the ages. 
The Primordial Epoch, or the Age of Skull- 
less Animals occupied 53.6 per cent of all 
geological time. The Primary Epoch, or 
the Age of Fishes, 32.1 per cent. The Sec- 
ondary Epoch, or the Age of Reptiles, 11.5 
per cent, the Tertiary Epoch, or Age of 


Outline of Theology, p. 446. 


DURATION OF PRESENT AGE 83 


Mammals, 2.3 per cent, and the Quarternary 
Epoch, or Age of Man, 0.5 per cent. 
These figures are profoundly significant, 
they are not the guesses of inexperience, nor 
have they been collated to bolster up a 
theory. They are conclusions based upon 
most careful, painstaking and _ scientific 
investigation. They clearly teach that to 
base our estimates of the duration of the 
present age upon the slow progress of remote 
paleontological time, is certainly to make a 
grievous mistake. 

But there is another consideration to be 
taken into the account. With the advent 
of man there came an entirely new force 
into the evolutionary operations of the globe. 
Darwin speaks of man as ‘“‘The wonder and 
glory of the universe.’’ The following ex- 
tended quotation from M. Fiske is a forceful 
setting forth of man’s place in nature’s 
work. ‘‘The destinies of all living things 
are more and more dependent upon the will 
of man. It rests with him to determine to 
a great degree what plants and animals shall 
remain upon the earth, and what shall be 
swept from its surface. By unconsciously 
imitating the selective processes of nature, 
he long ago wrought many wild species into 
forms subservient to his needs. He has 
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created new varieties of fruit and flower and 
cereal grass, and has reared new breeds of 
animals to aid him in the work of civiliza- 
tion; until at length he is beginning to 
acquire a mastery over mechanical and molec- 
ular, and chemical forces, which is doubtless 
destined in the future to achieve marvelous 
results, whereof to-day we little dream.’’? 

However slow the progress of man may 
have been in prehistoric and early historic 
times, changes have been very much more 
rapid in recent centuries. The slow move- 
ments of the remote past furnish no criterion 
by which to estimate the future. During the 
Nineteenth Century, the advance was almost 
incredible. Man in these recent years has 
made strides in a single decade in the mas- 
tery of the forces of nature surpassing the 
progress of a millennium in past ages. Evi-_ 
dently this accelerated movement must be 
taken into the account in considering the 
future. 

Evolution may have moved with an ex- 
ceedingly laggard step during the remote 
geological ages, and in early prehistoric 
times, but with civilized and enlightened 
man harnessing the subtle and mighty forces 
of nature, and directing these boundless 


1Destiny of Man, p. 33. 


DURATION OF PRESENT AGE 85 


energies in keeping with his own restless 
purposes and desires, everything is changed. 
In a single generation now, by tunneling 
mountains, digging canals, leveling hills, 
filling valleys, reclaiming swamps, irrigating 
plains, man is working changes greater than 
those brought about during thousands of 
years in geological times. 

This same hastening of progress extends 
to all departments of life. Knowledge is in- 
creasing at an astonishing rate. The high 
school courses of to-day equal the college 
curricula of a generation or two ago. The 
barriers of ages are down and thought is 
sweeping on with bewildering rapidity. In- 
vention, with increasing vigor and boldness, 
is entering every field and completely trans- 
forming the industrial, commercial and social 
world. Everywhere life is marked by an 
intensity utterly unknown in the past. 
Evolution is still in the field, but it has 
found agencies in these latter days for has- 
tening the work, that were entirely unknown 
in the ages that are gone. How soon this 
increasingly rapid rate of progress will bring 
the world to that point where accumulated 
forces will break over old limitations and 
usher in a new era, for still larger growth 
and grander achievements, we do not know; 
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but this much is certain, science does not 
settle down to a long, weary, practically 
endless period, marked by advances so slow 
as to be almost imperceptible. It bids us 
not to sit with the paleontologist, amid the 
dim shadows of the remote ages, in seeking 
to know of future events, but to come out 
into the midst of the intense, throbbing, 
rushing life of to-day, and to be watchful 
and gladly expectant for the dawning of a 
new and better age. 


CHAPTER IX 
THE TRANSITION TO THE COMING AGE 


~ The question of the transition from this 
to the coming age is one of great practical 
interest. Will this change be sudden or 
gradual? Will it be marked by mighty phys- 
ical convulsions and great dramatic scenes, 
or will it be as gradual and calm as the 
dawning of a spring day? Here again, 
science cannot give a positive answer, but 
can supply facts and suggestions that have 
a very important bearing upon the subject. 
Not many years~ago, geologists and pale- 
ontologists, were generally agreed in hold- 
ing what is known as the catastrophic 
theory. It was believed that each age was 
marked off by clearly defined boundaries, 
and that these boundaries were epochs of 
great world-wide disturbance. When the 
end of an age was reached, there were 
earthquakes, and hurricanes, a temporary 
return of chaos itself—all life was destroyed, 
and the new age was ushered in by the 
restoration of harmony, and the creation of 
87 
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new forms of life. But a more thorough 
study of the earth’s crust and of the remains 
of past life upon the globe has led to the 
general rejection of this doctrine of catas- 
trophism. 

Of course such a view was utterly re- 
pugnant to the earlier and materialistic evo- 
lutionists, and they were disposed to go to 
the other extreme and become strict uni- 
formitarians. From their point of view there 
has really been no separate ages. To be 
sure there have been earthquakes and great 
physical changes and disturbances, but not 
great epochs of world-wide change. The 
movement of the forces of evolution have 
been that of steady unbroken continuity. 
But this extreme view of uniformity does 
not meet the facts in the case any better 
than did the old theory of catastrophe. 

The geologic structure of the earth’s 
surface reveals vast cataclysms and mighty 
epochs of change. The physical forces were 
once far more intense and active than now. 
The scars and seams,—mountains and val- 
leys, upheaved continents and vast ocean 
beds, that go to make up the surface of the 
earth all combine to confirm this truth. 

Another thing, too, is evident, there have 
been great eras marked by the dominance 
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of special forms of life. New forms have 
appeared, and old ones have disappeared, 
and we have the differing ages recognized 
by all geologists. 

It is probable that the transition periods 
have been, if not catastrophic at least some- 
what rapid. Upon this point, Professor Le 
Conte speaks with great clearness and scien- 
tific accuracy. An extended quotation from 
this able evolutionist may well be given. 

In discussing the reason why transitional 
forms are rare, he says, ‘‘Nearly all evolu- 
tionists have assumed and even insisted on 
uniformity, as the opposite of catastrophism, 
and of supernaturalism, and therefore as 
essential to the idea of evolution. They say 
that the constancy of the action of the 
forces of change necessitates the uniformity 
of the rate of change, but in fact this is not 
always nor even usually true; causes or 
forces are constant, but phenomena every- 
where and in every department of nature are 
paroxysmal. The forces producing storms 
and lighting and volcanoes and earthquakes, 
are or may be constant; yet the phenomena 
are in the highest degree paroxysmal. 
Whenever in nature we have a constant 
force and a strong resistance, we find more 
or less paroxysmal action. . . . Water run- 
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ning with great resistance in small pipes is 
checked, but soon accumulates additional 
force which overcomes the resistance, only 
to be again checked and so on, and so runs 
in pulses. Now the course of evolution of 
the whole earth may. be likened to such a 
current; there are forces of movement and 
forces of resistance—progressive forces and 
conservative forces. The progressive force 
is accumulative, the resisting force is con- 
stant. Thus, in all evolution of history, 
whether of the earth or of society, there are 
periods of comparative quiet, during which 
the forces of change are gathering strength, 
and periods of revolution or rapid change, 
during which these forces show themselves 
in conspicuous effects. Now that there have 
been such periods of rapid revolutionary 
change in the history of the earth there can 
be no doubt. . . . These form the division 
lines between the great eras of the earth’s 
history, and are always marked by extensive 
unconformity of the strata, showing the 
changes of physical geography above 
spoken of, and by apparently sudden and 
sweeping change in life forms, showing the 
great changes of climate and other physical 
conditions.’’* 


1Evolution, pp. 258, 259. 
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He then goes on to show that because of 
the rapidity of these changes intermediate 
forms of life, ‘‘connecting links,’’ are not 
traceable, and when the earth has settled 
down again, new forms are dominant. 

This is a most clear and convincing state- 
ment of the case. It is in harmony with the 
facts respecting the ages and transitions as 
found in the geological record, and at the 
same time is alsoin harmony with the essen- 
tial principles of evolution. 

There is, however, one point in this argu- 
ment by Professor Le Conte that should not 
be overlooked. He says, ‘‘Whenever in 
nature we have a constant force, and a strong 
resistance, we find more or less paroxyismal 
action.’’ He then illustrates by reference 
to the water running through a pipe; and 
adds, ‘‘The progressive force is accumula- 
tive, the resisting ‘force is constant.’’ This 
is true in evolution, but what makes the 
progressive force accumulative? On the 
theory of the materialist there is no ground 
for asserting that the progressive force is 
any more accumulative than that of the 
resisting force. If there were no augmen- 
tation of energy, anywhere there would be 
a balancing of forces and no progress. The 
constant force that is back of the water in 
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the pipe is being continually augmented by 
a mighty engine. So the progressive force 
in nature has ‘back of it an ‘Infinite and 
Eternal Energy,’’—hence the augmentation 
that breaks over barriers and makes progress 
possible. 

But it must be borne in mind that the 
coming transition is not primarily, nor 
chiefly physical. There are three great 
stages of evolution; first that of the earth 
in its advance from star dust to a planet 
suited to the maintenance of life. During 
this period the transitions were wrought by 
mechanical forces in the realm of matter. 
The period of life development followed, 
with its great stages of advance. During 
this time the Earth changes were great but 
not to be compared with those of the pre- 
ceding period. Life was the center of ac- 
tivity and the great transitions were vital 
rather than material. Next, came the 
period of man, with social, mental and 
spiritual development central. 

The new age will be not primarily nor 
principally new in material but in spiritual 
conditions. Undoubtedly there will be 
great changes wrought by man over all de- 
partments of nature. He is coming into a 
control of nature’s subtle and mighty forces 


TRANSITION TO COMING AGE 93 


that gives promise of marvelous future 
achievements. Then, too geology tells of 
many mighty convulsions through which the 
earth has passed during bygone ages. Earth- 
quakes and cyclones, tell us that a state of 
quiescence has not yet been reached, and if 
it indeed is true that the earth is still a 
vast molten mass of liquid with but a thin 
surface crust, there may yet be great dis- 
turbances and far-reaching changes. But 
while this possibility is recognized, there is 
room here for little else than profitless con- 
jecture.. The important thing is that the 
transition period of which we are speaking 
is essentially a social, moral and spiritual 
change. 

Is this change, so far as human history 
throws light upon the question, likely to be 
rapid or slow? Reformations and revolu- 
tions have always been more or less rapid. 
However long the forces producing them 
may have been in gathering, and however 
long it may have taken to work out the new 
principles brought in and to fully adjust the 
new order of things, the change itself has 
been rapid. Europe had long been prepar- 
ing for the Reformation of the Sixteenth 
century, and we are still at work upon the 
new truths then enunciated, but the stupen- 
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dous changes of that movement were all 
crowded into a comparatively few years. 

As we have already noted, life is becom- 
ing’ more intense; lines are being more 
sharply drawn; the struggle between the 
forces of progress and of resistance is grow- 
ing more pronounced, and modern life is 
under high pressure. By and by, how soon 
or how long it may be, no man can tell, 
there will be a great break in the forces of 
resistance, and the advancing hosts of prog- 
ress re-enforced as has always been the case 
in all the great epochs of advance, by the 
incoming of a higher force or forces, will 
push the campaign to a speedy and splendid 
victory. 

Call this transition a judgment, and ex- 
tend it, if you will, over a considerable 
period of time, it still remains a compara- 
tively brief epoch, which prepares the way 
for a glorious era of progress in which man 
delivered from death and sin will enter upon 
his everlasting heritage, and the manifested 
glory of God will fill all things. 


CHAPTER X 
EVOLUTION AND ETERNITY 


Our inquiry into the future has thus far 
had to do simply with the coming age. But 
there is no reason for supposing that that 
age will be the last; on the contrary we 
must believe that age will follow age in end- 
less succession. 

It is possible that we have gone as far in 
our investigation, as it is wise to attempt to 
go. Surely we cannot hope to penetrate the 
mysteries of that illimitable future. Still 
there are questions intimately connected 
with the present which reach into those far- 
off ages, and upon which we may profitably 
spend some time. 

Evolution suggests, nay almost compels 
belief, that the future will be marked by 
continuous change and endless progress. 
The finite can never attain to the infinite. 
Life must always advance. It knows no 
stopping place. Eternity cannot be a dead 
level of monotonous existence, nor a Nir- 
vana of changeless serenity and endless 
calm. We have spoken of the perfection 
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of man asthe end of nature. But man, asa 
self-conscious, rational personality in this 
infinite universe cannot be perfected in the 
sense of being completed. His perfection 
issimply the harmonious uninterrupted 
development of his powers. The supreme 
work of evolution is the production of a being 
that cannot be completed, a being in whom 
can forever be carried on the marvelous un- 
foldings of the “Infinite and Eternal.’’ 
Such a being is man, and such an unfolding 
is the work of eternity. 

In a former chapter it has been claimed 
that this earth is to be the scene of the 
future glory of man. But the question is at 
once raised as to the final outcome of the 
earth and also of the solar system. The 
nebular hypothesis is usually accepted by 
evolutionists. It is therefore urged that the 
earth is gradually cooling, and that the sun 
is also slowly losing its heat, hence in the 
remote ages of the future somewhere al] 
heat, and light, and consequently all life, 
will disappear from the solar system. Not 
afew writers have from this point of view 
portrayed a future of the most distressing 
-and gloomy character conceivable. In fact 
these lugubrious predictions are such that it 
is not surprising that “‘He worried about it.” 
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“The sun’s heat will give out in ten million year’s 
more, 
It will give out then, if it doesn’t before. 
It will surely give out, so the scientists said 
In all scientifical books he had read. 
And the whole boundless universe then will be dead. 
And he worried about it.’”! 


In regard to this prospective death of the 
solar system two things may be said as bear- 
ing upon our present discussion. First, 
there is no satisfactory evidence that such 
will be the outcome of the universe. Scien- 
tists are not all agreed upon this point. A 
few years ago, Dr. C. W. Siemans of Lon- 
don elaborated a most plausible theory of 
the solar heat that made the supply a per- 
petual and unfailing one. Professor Young, 
of Princeton University, speaking of change 
or loss in the solar heat, says, ‘“There is no 
evidence of anything of the sort since the 
beginning of authentic records. . . . So 
far as observation goes, we can only say that 
the outpouring of the solar heat, amazing as 
it is, appears to have gone on unchanged 
through all the centuries of human history.’”? 

After discussing at length the theories 
that look toward the ultimate extinction of 
the sun’s heat, he adds, ‘‘At the same time, 


1Whiffs from the Wild Meadows, Foss, p. 25. 
2The Sun, pp. 310, 311. 
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it is obviously impossible to assert that 
there has been no catastrophe in the past— 
no collision with some wandering star, endued 
as Croll has supposed, like some of them 
we know now in the heavens, with a veloc: 
ity far surpassing that to be acquired from a 
fall even from infinity, producing a shock 
which might in a few hours or moments 
even, restore the wasted energy of ages. 
Neither is it wholly safe to assume that 
there may not be ways of which we yet have 
no conception, by which the energy appar- 
ently lost in space may be returned, at least 
in part, and so the evil day of the sun’s 
extinction may be long postponed.’’* Thus 
it is evident, that it is just as truly in har- 
mony with science to suppose that the sun 
will forever shine, as it is to look for its 
ultimate extinction. 

But the other thing to be said is that even 
upon the assumption that this earth is 
finally to become cold and dark and dead, that 
time is millions of years ahead, and there is 
abundant opportunity for ages of progress 
before it will have to be abandoned. And 
if man in those far-off ages ever does find it 
necessary to leave the earth, there is room 
enough in the universe for a new home 
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where he can go on in his growth God- 
ward. 

But another question arises as we con- 
sider the future. Is the earth large enough 
for the abode of man in the coming ages? 

In replying to this there are two other 
questions that require answer. One is, will 
reproduction go on in that future life? 
And the other is, will all the dead of past 
ages be raised and dwell upon this earth? 
An affirmative answer in either case is beset 
with grave difficulties. With death in the 
world population is still increasing very 
rapidly: if death should cease it is evident 
at once that there would soon be no standing 
room for the millions that would swarm on 
every hand. Then take the case of bygone 
generations. It is probable that man has 
been upon the earth much longer than was 
formerly supposed, and the millions who 
live to-day are but a small fraction of the 
vast numbers of the dead. 

Let us see if there is any light that can be 
thrown upon these difficulties. Of course, 
a ready reply is that there is no reason why | 
man should be confined to this globe, that 
there are other planets which may be at his 
disposal. But this answer is purely specu- 
lative, and we must seek to meet the ques- 
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tions from the side of experience and 
observed facts, if possible. 

As to the matter of reproduction, it was 
noted in a former chapter, that the higher 
the scale of being in animal life, the less 
numerous the progeny. This same law 
seems to apply in the case of man. The 
more civilized and cultured a people be- 
comes, or to put it differently, the more the 
psychical dominates the physical, the fewer 
the offspring. This has often been the occa- 
sion of comment, and it has seemed a strange 
provision of nature that the apparently less 
fit should contribute most largely to the in- 
crease in population. But progress does 
not depend upon the many, but upon the 
few; and in this law of decrease of pro- 
ductiveness, there may be an indication 
that when man reaches that future spiritual 
stage, already referred to, the function of 
reproduction will cease. 

But how about the myriad millions who 
have died during past ages, and those who 
may yet die before the consummation of the 
age? Will all of these find a home anda 
development here upon the earth in the 
coming age? At this point some have gone 
into wearisome figures to show that there is 
room enough on the earth for all. Perhaps 
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there is; but there is a matter of vital im- 
portance lying back of all such figures and 
estimates. It is evident that many of the 
human race to-day are not, and many in the 
past have not been in the line of progress. 
What has the future in store for such? 

The aim of evolution is the perfecting of 
man, but these are not on the road to per- 
fection at all. They have violated the laws 
of their being and have perverted their 
faculties, or at least have not entered the 
highway of true development. What will 
become of them? The arguments in a pre- 
ceding chapter for immortality have little or 
no force except for such as are fulfilling the 
end of their being. There are a few facts 
which have some bearing upon the destiny 
of the other class. There are in the fossil 
remains of ancient life many forms that 
long since ceased to have any representative 
among living species. They disappeared 
because they had come to be out of harmony 
with the prevailing conditions of growth 
and development. 

The coming age as we haveseen, will bea 
spiritual one, therefore those who are out of 
harmony with that environment will have 
no place there. 

Then, there is in nature that tendency to 
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retrogression, which scientists term degener- 
ation. Professor Drummond defines it as, 
“That principle by which the organism, fail- 
ing to develop itself, failing even to keep 
what it has got, deteriorates, and becomes 
more and more adapted to a degraded form 
of life,’’ and this same large hearted and 
clear minded writer says, “‘Degeneration is 
the possibility of life embraced by the ma- 
jority of mankind.”’ The degenerate sinks 
in the scale of being and ceases to have any 
part in the true evolutionary process. Will 
the degenerate man somewhere in the 
remote future be restored? Evolution cer- 
tainly raises no flag of everlasting hope on 
the far-off mountain peaks of eternity. The 
great sweep of progress goes on; forms of 
life that fall out by the way may linger for 
a time upon by-ways, but conditions change, 
new environments arise, and these old forms 
become farther and farther removed from all 
possibility of conformity to existing condi- 
tions. The law of evolution is hopelessly 
against all idea of future restoration. The 
great procession of progress cannot return to 
gather up those who have fallen out by the 
way. But, if there is no restoration for 
those who are out of the line of progress 
what will become of them? Will they con- 
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tinue forever in an imperfect and perverted 
condition, or will they ultimately cease to 
exist? If we were justified in reasoning here 
from lower orders of ancient life which 
have dropped out and have no place what- 
ever in modern forms, we would conclude 
that the man, who is out of harmony with 
the principles of progress must finally 
cease to exist. But the differences between 
man and the lower orders of life are so radical 
and so great that it would not be safe to 
rely upon this kind of an argument. But it 
may be urged still further, that since the 
goal of evolution is the perfecting of man, 
if any man is not being perfected, there is 
no reason for his continuance. He can serve 
no purpose whatever in the great object of 
the ages, and hence will sink out of sight 
and out of being. There is certainly some 
force to this reasoning, and it is doubtless 
true that many scientific men are disposed 
to look with favor upon the doctrine of the 
extinction of being in the case of the un- 
righteous. But there is need here for great 
caution in reaching conclusions. While 
modern scientific thought lays little stress 
upon the old arguments for immortality 
based upon the nature or constitution of the 
soul, and while it finds its proofs of a future 
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life applicable almost solely to such as are 
in the line of progress; still it may be true 
that there is in personality itself an undy- 
ing principle, and that man as man is immor- 
tal. But if this be granted, it seems 
reasonably certain that inasmuch as the 
earth is, in the future, to be the arena 
of man’s higher development, all those who 
are unfitted for this new order of things will 
disappear, and if they exist at all, they will 
be where it will be impossible for them to 
in any way hinder the progressive unfold- 
ings of the coming ages of eternity. 


PART II 
EVOLUTION AND THE BIBLICAL 


TEACHINGS CONCERN- 
ING MAN 
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CHAPTER I 


THE CREATION OF MAN 


It did not seem best in the preceding chap- 
ters to complicate the discussion by bring- 
ing in religious and Biblical questions, and 
yet the problems considered are so directly 
related to the doctrines of the Bible that 
there is naturally an inquiry as to the bear- 
ing of the conclusions which have been 
reached upon Biblical teachings. ‘‘Man, 
Here and Hereafter,’’ is the great theme 
of the Bible, and any discussion of this theme 
which leaves out of the account what the 
Scriptures teach, is certainly defective. 

The Biblical narrative opens with an 
account of creation, in which is found the 
following statement of the creation of man. | 

“God created man in his own image, in 
the image of God created he him; male and 
female created he them.’’* This in no way 
discusses the method of creation, but leaves 
the whole question open for light from 
whatever source it may come. But in the 
second chapter of Genesis, we read, “‘And 
the Lord God formed man of the dust of 
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the ground, and breathed into his nostrils 
the breath of life, and man became a living 
soul,’’* 

Does this mean that God made a clay im- 
age and then by miraculous power caused 
it to become a living man? So many have 
believed. If this be the essential meaning 
of this passage then there is a direct, radical 
and irreconcilable difference between this 
scripture and the evolutionary idea of the 
origin of man. 

While it is unwise to insist upon a rigid 

_literalness in this language in Genesis, which 
undoubtedly partakes of the oriental charac- 
ter of thought, still it is well to note the 
Biblical use of the word rendered “‘formed.”’ 
It is frequently employed where it does not 
mean to mould or shape, but rather indicates 
the divine supervision, ‘‘Thou hast made 
(formed) summer and winter.’’*. “‘I form the 
light and create darkness.’’* It is also fre- 
quently used in connection with birth. 
‘Thus saith the Lord, thy Redeemer, and 
He that formed thee from the womb.’’* The 
same use is found in Isa. 49: 5 and Jer. I: 5. 
The same word is employed in reference to 
the spirit of man—‘‘The Lord 

1Gen. 2:1. 2 Psa. 74:17. 

8Isa. 45:7. 4Isa. 44:24. 
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which formeth the spirit’ of man within 
him.’’* 

These references are sufficient to show 
that the word has a much wider meaning 
than the mechanical one of shaping or 
moulding, and that when applying it to man 
the prophets associated with it this larger 
meaning. If God, according to Isaiah, 
formed man in the womb, is it any perver- 
sion to suppose that the forming referred to 
in Gen. 2: 7 may have been of a similar char- 
acter? And may not Zech. 12:1 call atten- 
tion to the inbreathing of the breath of life 
or the incoming of the divine energy in the 
creation of man? -In Gen. 2:19 the same 
word is again employed. ‘‘And out of the 
ground the Lord God formed every beast of 
the field.” In the first chapter this same 
process is described in the following lan- 
guage, ‘‘Let the earth bring forth the living 
creature after his kind.’’ Evidently the 
word “‘form”’ in one case is synonymous with 
“bring forth’’ in the other; but this latter 
word, as reference to Gen. 25: 25, 26; 38: 28, 
and Ex. 21: 22 shows, is used of the bringing 
forth at birth. So that the thought is that of 
generating. But pursuing this investigation 
no further, this much can be said, that without 
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doing any violence to the language used in 
describing the creation of man it can be in- 
terpreted in harmony with the views of the 
origin of man as set forth in a preceding 
chapter. 

In addition to this it is well to bear in 
mind that the account of creation in Genesis 
must not be regarded asa severely literal 
historical and scientific narrative. It was 
given primarily to set forth the essential re- 
ligious truths of creation and not to tell of 
the unfoldings of history, nor of the proc- 
esses of science. The setting of these great 
religious truths, while not untrue to history 
or science, is in accordance with oriental 
thought, vivid and dramatic, and is pecul- 
iarly adapted to impress forcefully the 
mind of the race in its earlier development. 
The days of creation are now regarded as 
vast periods, the word of God by which the 
earth and the heavens were formed is 
thought of not so much as a voice sounding 
out into space, as of the divine energy going 
forth to fulfill the divine purpose. It is 
readily granted by all that what is described 
here is not a mechanic building a universe, 
but the living God expressing himself in 
nature. With this larger conception of the 
narrative accepted in its earlier portion, let 
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us still hold it when we come to man, and 
see in the account of his creation not so 
much a process, as an impressive setting 
forth of his material and spiritual origin. 
While he is of the earth earthy, he also 
holds a peculiar relation to God. In him 
as in no other creature matter and spirit, the 
dust of the earth and the breath of the 
Infinite are blended. 

But perhaps the most perplexing part of 
the Biblical narrative is that of the creation 
of woman from the rib or side of man. 

Professor Morris, though with no reference 
whatever to the origin of woman, calls at- 
tention to the fact that ‘“‘man normally pos- 
sesses twelve ribs, one less than is found in 
the gorilla and chimpanzee.’’* This is sim- 
ply an interesting fact in this connection. 
It is well, however, for science to reserve its 
sneers at this passage of scripture until it 
can give some satisfactory account of the 
origin of sex. One of the unsolved myster- 
ies of evolution is found right here. In the 
lower forms of life there is no difference in 
sex—the one individual possessing all the 
functions of reproduction. Then there fol- 
lowed the hermaphroditic condition, differ- 
ent organs of reproduction in the one 
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individual, and then later the two supple- 
mentary individuals, the male and the 
female. The steps by which these various 
differentiations and separations were brought 
about are shrouded in mystery. The essen- 
tial factors in the Biblical account are two, 
one individual derived from another and that, 


by the special work of the Creator. These 
may be found to be the essential truths of 


science in this matter. 
But there are two views in reference to 
the creation of woman that are worthy of 


consideration in connection with the teach- — 


ings of evolution. Nature in her supreme 
efforts brings forth not pairs but individuals. 


The great geniuses of history have stood © i 
alone. Of Napoleon it has been said: — 
“Grand, gloomy and peculiar, he stood 


alone, a sceptered hermit, wrapped in the 
solitude of his own originality.”” What was 
true of this military marvel has been true of 
others, in music, in literature, and in all de- 


partments of human activity. Great moun - 
tain peaks tower in solitary grandeur above 
everything around them. The supreme 


character in history, Jesus Christ, was alone 


among men. There is a peculiar solitude in 
this extraordinary life. He was the loving 


friend, the compassionate brother, and yet 
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His was a separated and lonely life. When 
man first appeared he was nature’s supreme 
product. He was the one master genius of 
the ages. Not far removed from the brute, 
yet far enough to stand alone in God’s won- 
derful creation. ‘‘And there was not found 
a helpmeet for him.’’ Should he become 
the starting point of a new development he 
must have a companion, otherwise nature’s 
supreme effort in producing man would 
prove abortive. Woman, therefore, by an 
exceptional putting forth of the divine 
energy was created to supplement and con- 
serve the work of evolution and make pos- 
sible further development. 

But another view is, that the narrative of 
woman’s creation is simply an oriental set- 
ting, not so much of historic fact, as of the 
great principles underlying the relations of 
man and woman, bone of each other’s bone, 
flesh of each others flesh, mutually depend- 
ent upon each other, derived from the same 
source and peculiarly related to each other. 

The above are merely suggestions upon a 
subject of confessed difficulty, and one upon 
which dogmatism is entirely out of place. 
Upon this entire question of the creation of 
man it must be borne in mind that the Bible 
is not concerned so much about how man 
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was produced as it is about his position, char- 
acter and destiny. Evolution is really a 
supplement to the Biblical narrative explain- 
ing the method of creation and at the same 
time greatly re-enforcing the teachings of 
the Scriptures as to the high position and 
immeasurable possibilities of man. 


CHAPTER II 
MORAL RESPONSIBILITY AND SIN 


There are two great thoughts concerning 
» man running all though the Bible. One is 
that of his exalted position in creation and 
the other that of his moral responsibility 
and sinfulness. He was created in the image 
of God and given ‘‘dominion over the fish of 
the sea, and over the fowl of the air and 
over every living thing that moveth upon 
the earth.’’* ‘“‘For thou hast made him but 
little lower than God and crownest him with 
glory and honor.’’* He is able as no other 
creature upon earth, to know the mind of 
God and to appreciate the wonders of the 
universe. He is in a peculiar sense the ob- 
ject of the divine thought and care, and is 
endowed with immeasurable capabilities. 
But more than this he is responsible for 
his own acts. He possesses the power of 
rational choice. Everywhere the Bible rec- 
ognizes man’s moral accountability. He is 
not the sport of blind fate, nor the helpless 
victim of nature’s forces. And still further, 
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in the exercise of this freedom of will the 
Bible teaches that man has sinned against 
God and brought into the world disorder, 
suffering and shame. 

Is there anything in the teachings of evo- 
lution that corresponds to this Biblical con- — 
ception of man? 

As to the dignity and worth of man, evo- 
lution writes the record, of his greatness 
more emphatically if possible than do the 
Scriptures. The testimony is that he is the 
goal and consummation of the ages. He is 
the being toward which all the progress of 
the past was tending. He is the aim and 
explanation of the whole. Evolution and 
the Bible unite in recognizing the greatness 
and dignity of man, 

But how about his freedom of will? 
Many have refused to regard man as a part 
of the evolutionary process, because they 
have supposed that to do so is to make him 
simply the helpless resultant of nature’s 
operations, and so rob him of all moral re- 
sponsibility. This objection is valid against 
materialistic evolution, and it is true that 
scientists of this school are disposed to ac- 
cept the logic of their position and deny the 
freedom of man. But in the true idea of 
evolution there is abundant room for free- 
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dom of will. In fact, it is the natural cul- 
mination of the progressive incoming of the 
various forms of force, from the inexhaustible 
Source of energy. If molecular, chemical, 
vital, and mental forces have all come into 
action in the advancing stages of develop- 
ment, why should not freedom of will also 
find expression? Why should progress stop 
short of the embodiment of this highest 
form of force? We do not believe it has. 
Man, the crowning work of evolution pos- 
sesses this peculiar divine attribute, which is 
an essential part of personality. To the the- 
istic evolutionist, there is not only no diffi- 
culty in accepting the moral responsibility 
of man, but his scheme would be seriously 
defective and incomplete if there were not 
found a being thus endowed. 

We now come to the great question of 
evil. It is perfectly clear that the Bible 
teaches that man is a sinner. From the 
Scriptural point of view, ‘‘All have-sinned 
and come short of the glory of God.’’* Man 
has transgressed the law of God, has abused 
his freedom, and the race is involved in the 
moral ruin which sin has entailed. There is 
unquestionably a doctrine of a fall. Our 
first parents departed from allegiance to 
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God, and all subsequent generations have 
more or less directly participated in the evil 
consequences that followed that departure. 
While it is not necessary to accept Milton’s 
interpretation of the fall, or to agree with 
all the statements made in the Westminster 
Confession, still the central fact in Chris- 
tianity as relates to man is that he is lost, 
and that Jesus Christ has come as his Sav- 
iour. 

What is the testimony of evolution upon 
this question of sin and man’s condition? 
The materialistic evolutionist having no 
place in his system for freedom of will, has 
ef course, no place for sin. To him the 
whole conception of a fall and of a redemp- 
tion is absurd. Man has never fallen. He 
has gradually been evolved from animal 
life, and is slowly throwing off the charac- 
teristics of the beast. What we call evil is 
simply the necessary accompaniment of an 
imperfect development. 

“Sin’s a term in meaning, wanting. 
Righteousness an idle vaunting, 
For where Nature rules with might, 
Whatever is, it must be right.”” 

Such is the necessary position of mate- 
rialistic or mechanical evolution. 

But as soon as the higher and truer con- 
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ception is adopted, and the freedom of man 
accepted, 1 becomes evident at once that 
ewil is possible. Man can make wrong 
chores. He its endowed with 2 faculty 
which enables him to cither persue or reject 
the tree ends of life. Sach is the character 
of the being that evolution places at the head 
of the progress of life upon the globe. The 
pre-humanites, however closely they may 
have approached to man, did not possess the 
power that made them morally responsible. 
Bat somewhere im the fulness of time God 
touched this ancestor of man with a new 
€mergy and breathed into it the breath of 


whether marked by 2 fall and evil or not, is 
mot so mach 2 question of science, of 
philosophy or theology, as it is 2 matter of 
historic fact. Evolution leads up to 2 being 
capable of falling. It ought not to be a 
wery diimcult task to find oat whether or not 
he bzs fallen, that is, whether or not he has 
become involved m wrong choices and evil 
propeasities. Al] are agreed that man, as 
we know him, s characterized by evil, and 
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as far back as he can be traced the same has 
been true of him. He _ has, in tens of 
_ thousands of cases, resisted beneficent laws, 
thwarted his own development, and defeated 
the forces of progress. History abounds in 
the records of wrecked lives, and of the 
downfall of nations. There is no need of 
arguing to prove the sinfulness of the race 
to any sane person who is not under the 
blinding influence of some erroneous theory. 

But the problem of evil in the world 
is not one that can be readily solved. There 
is a disposition on the part of many evolu- 
tionists to regard evil as a necessary condi- 
tion of progress. The course of reasoning is 
simple. There is no progress without 
struggle—there is no struggle without evil, 
hence evil is necessary to progress, in other 
words, evil is, in reality, a form of good. 
But what seems so conclusive becomes far 
from satisfactory when more carefully ex- 
amined. We must not assume as this 
reasoning does, that the present order of 
things is all right, and that there could be 
nothing better. The fact that progress as 
we know it is dependent on struggle, and 
this upon evil does not prove that all 
this is necessary. It simply proves that 
progress can and does take place in the 
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midst of evil. The fact that grain grows 
and ripens ina clayey soil does not prove 
that such is the best, or that clay is neces- 
sary for the growth of grain. The fact is, 
that in the hard conditions of this world, 
some come up and succeed but very many 
utterly fail. Success is not due primarily to 
evil conditions but to an inner force to over- 
come the evil. 

Evolutionists are agreed that the progress 
of the ages is toward a perfect state. The 
coming age is to be free from a large part, if 
not all, of the evil that has marked and 
marred the wearisome course of the past. 
But if for that highest and best progress that 
lies ahead, evil is unnecessary, why is it 
necessary now, and why was it necessary in 
the ages that are gone? These questions are 
asked, not for the purpose of discussing the 
problem of evil, but to show that it is not so 
simple as some seem to think. But there is 
a difference between evil and sin. How- 
ever difficult it may be to explain the origin 
and purpose of evil, it is certain that there 
was no sin in the world until a being en- 
dowed with the power of rational choice 
misused that power. And further, however 
much one may think he sees the necessity of 
evil to progress, no one can plead the 
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necessity of sin to progress, for sin is the 
choice of that which is against the good 
and contrary to one’s highest interests. 

The fall of man was not the beginning 
of evil, but the beginning of sin. When 
Prof. Charles Morris, says, ‘‘The doctrine 
of a fall is absolutely without warrant out- 
side of the pages of Genesis,’’? it is evident 
that he overlooks this distinction. Sin had 
a beginning, and sin was the choosing of the 
lower instead of resisting and overcoming 
it. In that sense sin was, and always is, a 
fall. Men have fallen all along the course 
of history and are still constantly falling. 
History, ‘‘outside the pages of Genesis,’’ 
abounds in the records of wrong choices and 
disastrous consequences. 

The Biblical view is that man at the out- 
set was an innocent being, closely related to 
God, endowed with freedom of will, who, 
in the exercise of this freedom fell into sin. 
The evolutionary view is that man at the 
outset was an innocent being, intimately 
related to the lower orders of life, yet en- 
dowed with freedom of will. As to his fall- 
ing into sin, evolution looks to the history 
of man for an answer and finds unmistak- 
able evidence of his sinfulness. It is evi- 
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dent that these two views are in entire 
agreement in all essential particulars. 

Let the theologian surrender his tradi- 
tional views of the first man, and the evolu- 
tionist his materialistic notions, and they are 
on substantially the same ground. Man as 
man started lower down than the theologian 
has been accustomed to think, and higher 
up than the evolutionist has been disposed 
to concede. The great unanswered problem 
ofthe theologian has been howcould such a 
being as the Adam of whom he had conceived, 
fall? How could any solicitation to sin find 
response in his immaculate soul? But when 
the theologian accepts the evolutionary 
origin of man, he has no more trouble with 
this perplexing question, for the first man 
possessed not only freedom of will and 
moral responsibility, but also animal pro- 
pensities which responded to the solicita- 
tions of evil. There is an animal heredity 
that throws a flood of light upon the prob- 
lem of sin. Onthe other hand, the evolu- 
tionist with his mind full of the low origin 
of man, has found it difficult to account for 
the high aspirations, noble impulses and 
divine powers of humanity,—he needs to 
appreciate the truth of ‘“‘the Divine Pedigree 
of Man.’”’ These views must not be sepa- 
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rated. They supplement each other and 
present the true conception of man. The- 
ology is just beginning to appreciate the 
possibilities of help there are in science, 
and science is feeling the inspiration of 
lofty ideals as it comes to understand the 
significance of the great truths of religion. 


CHAPTER III 


JESUS CHRIST 


Jesus Christ occupies a central place not 
only in the Bible, but also in human history. 
He is the most potent moral factor in the 
world to-day. If evolution has no place 
for, or explanation of Christ, it is hopelessly 
defective and must break down. What 
think ye of Christ? is a question that evolu- 
tionists have been slow to answer. 

Professor Le Conte, in his brief but sug- 
gestive chapter upon this subject, frankly 
says: “‘I have feared heretofore to touch 
this question.’’"* Yet he seesas others are 
seeing that it is a question that cannot be ig- 
nored. If theories cannot fit into and ex- 
plain facts, the theories must give way 
while the facts will remain. Jesus Christ is 
the greatest fact in the history of the race, 
and any theory of the origin and destiny of 
man that leaves out or fails to explain this 
supreme fact must be unsatisfactory. The 
Scriptures are very explicit in their teach- 
mute, 3000) a ay ye 
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ings respecting Christ. He is “‘the only 
begotten Son of God.’’* He holds a rela- 
tion to God sustained by no other being. 
“In the beginning was the Word, and the 
Word was with God, and the Word was 
God . . . and the Word was made flesh and 
dwelt among us.’’? He was ‘‘God manifest 
in the flesh.’’> ‘In him dwelleth all the 
fulness of the Godhead bodily.’* ‘He 
was the brightness of His glory, and the ex- 
press image of His Person.’’* 

Such are a few of the Biblical expressions 
that set forth the essential deity of Jesus 
Christ. And it must be admitted that the 
life and character of Christ, as well as 
his place in history are in perfect accord 
with this view of him as set forth in the 
Bible. 

It is confidently believed by many that 
evolution breaks down completely when it 
comes to Christ. It is doubtless true that 
most evolutionists have rejected the essen- 
tial deity of Christ, and have assigned to him 
a place out of harmony with Scripture teach- 
ing and also with his position in history. 
How can such an exceptional and extraor- 
dinary personage come out of the evolution- 
“ayes sok 
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- ary process? Materialistic evolution has no 
satisfactory reply to this question. There 
are no known or supposable laws, from this 
point of view, which can account for the 
coming of Jesus Christ into human history. 
Christ is being more and more exalted in 
the religious thought of the day. He meets 
humanity’s deepest needs. He cannot be 
explained away. The truth of Jean Paul 
Richter’s words is becoming more apparent 
with every new generation. ‘‘He has lifted 
with his pierced hands empires off their 
hinges and turned the stream of centuries 
out of its channel’ and still governs the 
ages.’’ He is the central figure of human 
history and the desire of all nations. He is 
the Rock of Ages that can never be over- 
thrown by speculative philosophy or by sci- 
entific theories. He supplies the final court 
of appeals where all teachings must be 
tested and truth be separated from error. 
Nothing can endure which is out of har- 
mony with the essential facts of the life 
and character of Jesus Christ. As well 
expect theories to stand which do not 
accord with the Copernican view of the uni- 
verse. 

We are not insisting that theories of .na- 
ture must be found which are in harmony 
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with all the dogmatic statements of the 
divinity of Christ which have found place 
in the great creeds of Christendom. The 
Nicene creed, for example, in its high-sound- 
ing phrases uses terms which were under- 
stood neither by the men who wrote them 
nor by any one since. What do we know of 
the Light of Light, of the God of very God, 
and of the substance of the Almighty? But 
the fact of the essential deity of Christ as 
proclaimed by himself must be recognized. 
He is ‘‘the only begotten of the Father, full 
of grace and truth.’’ This fact is buttressed 
by evidence from history and experience 
which cannot be overthrown. Evolution 
must have a place, a necessary place, for 
this great fact or evolution must be rejected. 
For a theory that does not explain or fit 
into the dominant and all-important facts 
of life cannot be true. 

Let us now recall the theory of evolution 
which has been elaborated in the preceding 
pages of this book. Evolution is the con- 
tinuous and progressive revelation or em- 
bodiment of God in creation or material 
environment. As this process has gone on, 
it has advanced from the lowest manifesta- 
tions of the divine energy, step by step, and 
stage by stage, until at last man appeared in 
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the image of God. Man was not God him- 
self, not divine in any proper use of that 
word, but he was in the “‘image of God,”’ 
“‘made a little lower than God.’’ Now it is 
evident that there is but one more step con- 
ceivable in this progressive manifestation of 
Deity, and that is the incarnation of God 
himself. If it be possible for the Divine 
personality in some real sense to enter into 
material limitations, the view of evolution 
here advocated calls for just such a crowning 
act as this for that process which has run 
through the ages. It has been urged ina 
former chapter that man is the culmination 
of evolution. Inthe sense that there can be 
no higher order or race capable of develop- 
ment this is true. But when evolution is 
regarded from the side of the Divine mani- 
festation, it is evident, as already suggested, 
that the process is not complete until the 
Divine personality has found expression in 
terms of the finite. Such a manifestation or 
revelation is Jesus Christ. He completes 
the unfolding of the ages and supplies the 
last link to unite the chain of progress to 
the throne of the Infinite. 

At this point it will be interesting and 
profitable to note how the mode of the com- 
ing of Christ into the world was in perfect 
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harmony with the proper conception of evolu- 
tion. 

The advent of Christ as given in the 
Scriptures is entirely different from any- 
thing found in the theophanies of paganism. 
Here are the words to the Virgin Mary: 
‘‘The Holy Ghost shall come upon thee and 
the power of the Most High shall oversha- 
dow thee; wherefore also that which is to be 
born shall be called holy, the Son of God.’”* 
What could be more beautifully chaste? or 
more out of harmony with the then current 
religious conceptions and superstitions? 

The theory of evolution maintained in the 
preceding pages is that all variations lead- 
ing to distinct progress have been due not to 
new creations, nor simply to changed en- 
vironment, but especially to a new energy 
within existing forms. The generative 
power of the Almighty has touched the 
secret sources of life within existing forms 
and higher forms have resulted. It was 
thus man was originally brought forth 
from the highest form of existing life; and 
it was thus in the fulness of time that a 
pure and lovely virgin, the highest type of 
humanity’s life, became the mother of the 
Son of God. Thus, evolution rightly under- 
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stood, is not only not hostile to the divinity 
of Jesus but strongly re-enforces this central 
doctrine of Christianity. In fact this great 
doctrine is seen to be not only an essential 
feature of our religion, but also an integral 
and necessary factor in the truly scientific 
view of nature. 

After elaborating the above thought, the 
writer was greatly interested to find the fol- 
lowing in an address delivered by President 
A. H. Strong, D.D., before the Baptist 
Congress, in Buffalo, N. Y., in 1898: ‘‘That 
man is the offspring of the brute creation 
does not prevent him from being also the 
offspring of God... . 

. . . Man’s advent upon the scene of life 
can never be explained by reference simply 
to what existed before him. It was due toa 
new impulse of that divine energy, which 
had been resident in all preceding forms, 
indeed, but which now added to the process 
a new element from the inexhausted and 
infinite resources of his nature. . 

. . . Into some animal germ came the 
breath of a new intellectual and moral life. 
... Do you say that the virgin birth of 
Christ makes him unique? I reply that the 
first advent of man was no less unique. The 
miraculous conception to which we must 
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si 
hold if we would maintain either the purity, 


of Mary, his mother, or his own freedom 
from hereditary taint, was the work of the 
Spirit of God no more and no less than the 
bringing of a free human intelligence out of 
a race of ape-like progenitors, was the work 
of the Spirit of God. In both cases the re- 
sult was one to which the life of the plage 
had been tending.”’ 

But the time of the appearance of Christ 
has raised a question in the minds of some. 
It is urged that if he belongs to the evolu- 
tionary process, as here claimed, how is it 
that he appeared so early in the develop- 


ment of the race? Would not evolution 


place him at the consummation of human 
progress, rather than in the midst of it, and 
that, too, at an early and crude stage? But 
it must be borne in mind that it is not a law 
of evolution that there is no further de- 
velopment of the lower forms when _ the 
higher have appeared. There has been 
great progress among the lower orders of 
life since the appearance of man. In fact, 
man’s coming has contributed very largely 
to such development. 

Another thought worthy of consideration 
is that possibly the progress of man had 
gone as far as it could go without the help 
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of Christ. The history of the ancient world 
and the condition of society at the advent of 
Jesus are strongly confirmatory of this view. 
While humanity has made great progress 
since that date, Christ has been, ina most 
intimate way, connected therewith. The 
ancient world had reached its limit and in 
the fulness of time Christ came to make 
possible an evolution which, without him, 
would have been impossible. He came 
from a people that stood in the forefront of 
the world religiously and, if the character of 
Mary can be judged by the beautiful words 
_ that fell from her lips in the ‘‘Magnificat,”’ 
there was no purer and more truly devout 
soul in all Israel than hers. He came out 
of the best of that old-world life and ata 
time of peculiar need, and inaugurated a 
new era of development which is still mov- 
ing grandly on, and giving increasing prom- 
ise of a still higher and more wonderiul age. 
Let this chapter close with a quotation from 
that most admirable work, ‘‘The Ascent 
Through Christ,’’ by E. Griffeth-Jones, 
B.A.: “‘Far and wide the vital energies of 
the truth that was revealed in Jesus has scat- 
tered its flying seeds; the air is impregnated 
with them and as they come in contact with 
good soil, with impressionable hearts, with 
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minds that are not closed to the light, these 
seeds spring up and do not fail to come to 
some kind of fruitage. . . . The Spirit of 
Christ has been and is moving over the 
troubled waters of human history, has 
moulded much of the course of the ages and 
has been preparing the way for the time 
when every knee shall bow to him and 
every tongue shall call him blessed.’ 


CHAPTER IV 


SALVATION 


The Scriptures clearly teach that the great 
aim of this present age is the salvation of 
men. In fact, from the Biblical point of 
view, the supreme work of the ages here and 
hereafter, is the perfecting of man. Itisa 
most significant fact that evolutionists 
generally, from their investigations of na- 
ture and man have reached essentially the 
same conclusion. . This is a far-reaching and 
profoundly important agreement. 

Salvation in the light of Biblical teaching 
is a two-fold work. It is pardon and re- 
newal; deliverance from condemnation, and 
regeneration. Passages are numerous bear- 
ing upon both of these different phases of 
salvation. Only a few of the more familiar 
need be quoted. ‘There is, therefore, now 
no condemnation to them who are in Christ 
Jesus.’"* Here is pardon. Then, on the 
side of renewal and life we read, ‘I am 
come that they might have life, and that 
they might have it abundantly.’’* Or take 
the following: ‘‘Through this man is 
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preached unto you forgiveness of sins.” 
“He that hath the Son hath life, and he 
that hath not the Son of God hath not life.’’”? 
This two-fold aspect of salvation runs 
throughout the New Testament. 

We have now reached a point where some 
evolutionists have made a mistake. They 
have endeavored to make their biological 
theories cover the entire ground of salva- 
tion. For example, Dr. Lyman Abbott 
says: ‘‘This is redemption—the develop- 
ment of the whole man.’’* But the Scrip- 
ture conception is that redemption is 
something different from development or 
growth. ‘‘Christ redeemed us from the curse 
of the law.’’* Redemption is an accom- 
plished fact, while development is a present 
and continuous process, dependent upon the 
new life which is the gift of God. This dis- 
tinction is fundamental and far-reaching. 
The failure to keep these two aspects of 
salvation separate, and to give to each its 
proper place, has led to confusion, and 
error. The past has seen undue emphasis 
laid upon the legal side of salvation, and as 
a result mechanical and artificial theories 
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have prevailed. The atonement has been 
regarded as little short of a commercial 
transaction, or as purely a judicial or gov- 
ernmental scheme. At the present time the 
vital side of the subject is, in some quarters, 
receiving marked attention, and there is a dis- 
position to belittle, if not wholly to ignore, 
the legal or judicial aspects of the ques- 
tion. Everything must be explained from 
the point of view of the evolution of life. 
Salvation is life. Redemption is growth. 
Forgiveness is reconciliation based upon re- 
newal. Atonement has nothing to do with 
past sins only as-it brings strength to over- 
come them. Such are some of the newer 
and defective conceptions growing out of an 
undue emphasis upon the life aspect of sal- 
vation. 

We must not lose sight of the fact that 
there is also a moral responsibility side to be 
taken into the account. Laws and penalties, 
in a world where there are morally account- 
able beings, are not fictions but realities. 

Before man appeared everything was 
under the stern law of necessity, but with 
his advent, freedom of action became a new 
and potent factor in the life of the world. 
Then, moral forces, and moral government, 
with its laws and penalties, were added to 
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the operation of purely mechanical and 
vital forces; and sin, guilt, punishment, par- 
don and reconciliation became possible. 

To attempt to explain everything in this 
domain of moral government, by the laws 
of evolution found in the development of 
life is to put new and strange meanings 
into Biblical terms, and hopelessly to con- 
fuse thought upon this whole subject of sin 
and salvation. 

It has been assumed by most evolutionists 
that sin is a necessary factor in the evolu- 
tion of man. But this is a false assumption. 
Disease is not a necessary factor in the 
evolution of physical life, in fact, disease is 
a breaking down of tissue and a hindrance to 
growth. Sin is lawlessness and degenera- 
tion. It is the direct opposite of true de- 
velopment. It lies across the pathway of 
the higher progress of man. Evolution not 
only does not need sin, but must get rid of 
it in order to the highest development of 
man. Lawlessness cannot be progress and 
cannot contribute to progress. 

The redemptive side of Christ’s work has 
to do with the removal of sin. There would 
be little value in the impartation of a new 
life force if man was to be handicapped by 
the degenerative work of sin. On the re- 
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demptive side of Christ’s work there are for- 
giveness, pardon, reconciliation, argument, 
appeal, motives, laws, warnings, penalties. 
All the forces in this domain are related to 
each other and are subject to law and their 
operation upon the intellect, conscience and 
heart of man in leading him to see and for- 
sake sin, may not inappropriately be called 
an evolution, but this must not be con- 
founded with that vital evolution which 
begins in regeneration, when the Holy Spirit 
implants the new life, and later unfolds into 
all the fulness of spiritual perfection. 

Our present discussion is specially con- 
cerned with this positive life aspect of man’s 
salvation since this is strictly the evolution- 
ary side. 

“Except a man be born anew, he cannot 
see the Kingdom of God.’’? is the scriptural 
statement. Has evolution anything to say 
upon this? There is a conception of evolu- 
tion which has no place for a new birth. It 
teaches that the ‘‘natural’’ man possesses all 
the life that is needful, and all he requires 
is simply development. But this view is 
contrary not only to Biblical teaching, but 
also to that of science. 

As we have seen in an earlier chapter, the 
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next great stage in the development of man 
will be spiritual. What is called the un- 
seen, will then become as real and cog- 
nizable as what is now the seen. But it is 
evident that this cannot take place without 
some new function or power in man. 

It is not necessary at this point to enter 
into a discussion of the various views of 
what life is. It is sufficient to say that life, 
as a force, is known by the way in which it 
relates the organism in which it resides to 
its environment. There are three kinds of 
life with which we are familiar—vegetable, 
animal and rational. Vegetable life brings 
its organism into special relation to what is 
usually called dead matter. Animal life 
occupies a higher plain and is adapted toa 
new environment. Rational life is still 
higher and enters and controls conditions 
untouched by the lower forms of life. 
Spiritual life comes next, and enters a 
still higher domain. Without this higher 
life the spiritual world must always remain 
a terva incognita, a land of mysteries and 
shadows. ‘‘Marvel not that I said unto 
thee, ye must be born again.’”* 

Several practical questions arise at this 
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point. Is the new life derived from the old 
or lower life? Or, to enlarge the question 
and note its application to the whole range 
of life, are the higher forms of life the direct 
products of the lower. 

Is vegetable life, in some inscrutable 
way, the direct product of the secret opera- 
tions of chemical forces? Is animal life 
the necessary and natural outcome of the 
unaided forces of vegetable life? And is 
rational, self-conscious, self-directing life, 
the legitimate outcome of animal life? If so, 
then, if there be any higher spiritual life, it, 
too, must be the natural product of rational 
life. If there be no other factor in the 
chain, then we are led, step by step, back- 
ward until we reach simple mechanical 
force, and we are landed in blank material- 
ism. We have already seen the utter un- 
tenableness of this view, and the demand for 
a God back of all things. 

But the moment theistic evolution is 
adopted, then there is an Infinite Source— 
not merely First Cause—but continuous and 
Immanent Cause back of all things. His 
energy is being continually poured into the 
channels of life. The higher stages are 
reached not by latent and inherent powers 
existing in the lower, but by the incoming 
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of new supplies from the inexhaustible 
Source. In evolution the new always comes 
out of the old, because back of the old is the 
unfailing Fountain Head. In this sense the 
spiritual life comes out of the natural, but 
not till the natural has been touched by the 
Divine in regeneration. 

But another interesting question arises. 
If regeneration is the incoming of this new 
life, why does not man, immediately upon 
being born anew, come into direct percep- 
tion of the unseen and spiritual world? 
Why does it not at once become as real to 
him as the material world? The following 
considerations may throw some light upon 
this inquiry. 

The new life begins, as life always does, 
in a weak and undeveloped state. The re- 
newed soul lives here a comparatively short 
time and that, too, under unfavorable circum- 
stances. Itis, therefore, not surprising in the 
light of what we know of the development 
of life, that such a soul does not come into 
the fulness of spiritual vision here and 
now. 

Then, too, the relation of soul and body 
is exceedingly intimate. The present body, 
is not adapted to spiritual intercourse. The 
new body is a thing of the future. Paul 
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writes, ‘“‘We wait for the adoption—to-wit: 
the redemption of our body.’’* 

Communication with the spiritual world 
cannot be complete until there is an organ- 
ism adapted to such intercourse. 

However, it must not be overlooked that 
the renewed soul that seeks faithfully to 
conform to the laws of the spiritual life, 
does have experiences of the reality of the 
unseen world that are profoundly significant, 
and are in perfect harmony with the idea 
that already a new spiritual life has begun 
its work within,~and that ultimately the 
clear light of a new and higher stage of 
being will be reached. 

Still, another important question is that 
of the relation of Christ to regeneration. 

The Scriptures teach that the incoming 
into the heart of man of the spiritual life is 
dependent upon Jesus Christ. ‘‘He that 
hath the Son hath the life; he that hath not 
the Son of God hath not the life.’’? ‘Ye will 
not come unto me that ye might have life.’’® 
“The gift of God is eternal life through 
Jesus Christ our Lord.’’* 

But the Bible teaches that Jesus Christ is 
not only the communicator of the new life, 
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but also the Creator of all things. ‘“‘All 
things were made by him, and without him 
was not anything made that hath been 
made.’’* Paul states the matter even more 
fully than John. ‘‘For in him were all 
things created in the heavens and upon the 
earth, things visible and things invisible. 
. . . All things were created through him 
and unto him; and he is before all things 
and in him all things consist.’’* The Infinite 
God who is back of all things is presented 
as the One ‘“‘Who only hath immortality 
dwelling in the light unapproachable, Whom 
no man hath seen nor can see, to Whom be 
honor and power eternal.’’® 

The Logos, the Son of God, has, in all 
ages, been the revealer in creation of this 
‘“‘Unapproachable One.’ Hence, eternal 
life is through him. This is in no way ex- 
ceptional, but,is in complete accord with the 
whole progressive process of divine revela- 
tion and divine impartation. 

Perhaps it may be well, at this point, to 
consider briefly another question which has 
been much discussed—would there have 
been an incarnation had there been no sin? 

The teaching of evolution seems to be that 
man by nature does not possess, and never 
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has possessed, the higher spiritual life, 
This comes with the new birth. The fall 
was not from spiritual life, but from moral 
innocence. ‘‘Howbeit that is not first which 
is spiritual but that which is natural; then 
that which is spiritual. The first man is of 
the earth, earthy; the second man is of 
heaven.’”* 

Had sin never entered, the incoming of 
the spiritual life would still have been a 
necessity. In that case Christ would have 
been needed not as sin-bearer but as life- 
bringer. Now hé is both. As the bearer 
of sin he has no direct place in the evolu- 
tionary process, because sin does not prop- 
erly belong to evolution. Sin is lawlessness, 
is degeneration, is perversion. But as the 
bringer of spiritual life he does hold an 
essential place in evolution, since the in- 
coming of spiritual life is an integral factor 
in the higher progress of man. 

Thus, it is seen that evolution puts a new 
and added emphasis upon the words of 
Christ. ‘‘That which is born of the flesh, is 
flesh, and that which is born of the Spirit, 
is spirit. Marvel not that I said unto thee, 
ye must be born anew.’’? 

Another feature of salvation should re- 





1y Cor. 15:46, 47. 2)Jno., 3:6, 7. 


146 EVOLUTION 


ceive our attention. The Scriptures teach 
that the Holy Spirit is the efficient agent in 
the work of regeneration. ‘“Except a man 
be born of water and the Spirt he cannot 
enter into the kingdom of God.’’ ‘That 
which is born of the flesh is flesh and that 
which is born of the Spirit is spirit.’ ‘“‘“Ac- 
cording to his mercy he saved us by the 
washing of regeneration and the renewing of 
the Holy Ghost.’’ Evidently these pas- 
sages and others plainly teach that the 
Spirit of God is directly connected with the 
beginning of the new life in the soul of man. 
But this is not an exceptional work of the 
Spirit. When the time came that order 
should come out of chaos and the begin- 
nings of creation should be entered upon, we 
read: ‘‘And the Spirit of God moved upon 
the face of the waters.’’ Elihu in speaking 
to Job interprets the great fact of man’s | 
creation when he says: ‘‘The Spirit of God 
hath made me and the breath of the 
Almighty hath given me life.’’ The Bible 
represents the Holy Spirit as the Infinite God 
at work within the limitations of creation. 
We have in Him God in vital, active, con- 
stant contact with the universe and with man. 
This is a truth of the most profound impor- 
tance. There is an Infinite and Eternal 
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Energy from which all things proceed, but 
what shall be our conception of the manner 
of the communication of this energy? Some 
are disposed to agree with the ancient 
Gnostics in supposing that there are some 
sort of impalpable waves or emanations of 
force cast off from this great central Divine 
Energy. This is a vague misleading and 
dangerous theory. It is faced in the wrong 
direction. It leads the thought away from 
the divine personality into fatalistic and 
pantheistic views. Personality is the very 
heart of any proper theism. A god who is 
simply an infinite energy or principle is no 
god at all. Evolution finds all along the 
course of progress, not merely the inflow of 
energy, but the presence of a beneficent 
intelligence and of an all-controlling will. 
The universe is the product not merely 
force, but of a particular kind of force 
which we call personal. At this point the 
Scriptural teachings supplement the teach- 
ing of science and bring into clear light the 
presence and working of the Divine Spirit. 
Evolution needs the Biblical doctrine of 
the Holy Spirit to preserve it from mechan- 
icalism, and to fill it with warmth and 
power. Evolution has a clearly defined 
place for the new life, as we have already 
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seen, and with a proper recognition of the 
Divine personality it has a place also for the 
Holy Spirit in the gracious work of renewal. 
There is profound mystery in the God- 
head, but as a partial statement from what 
has gone before we may say that Jesus Christ 
is the Infinite God revealed in terms of the 
finite, rendering the Divine character know- 
able, and the Divine power and life available. 
The Holy Spirit is the Infinite God at work 
within the limitations of the finite communi- 
cating the Divine energy and life. And all 
cooperate in the salvation of man. 


CHAPTER V 


INSPIRATION AND REVELATION 


“God, having of old time spoken unto the 
fathers in the prophets by divers portions 
and in divers manners, hath in these last 
days spoken unto us in his Son whom he 
appointed heir of all things, through whom 
also he made the worlds.’ ‘‘For no 
prophecy ever came by the will of man: but 
men spoke from God, being moved by the 
Holy Ghost.’’® ‘‘Every Scripture inspired 
of God is also profitable for teaching, for 
reproof, for correction, for instruction, 
which is in righteousness that the man of 
God may be complete, furnished completely 
unto every good work.’’* Such are the lead- 
ing passages in the New Testament that 
refer directly to the doctrine of inspiration 
and the resulting revelation. It is not 
within the scope of this discussion to con- 
sider the various theories of inspiration or 
the question of the inerrancy of the Biblical 
record. But we are here concerned simply 
with the central inquiry, whether God has 
revealed himself through inspired men. 
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Before turning to the testimony of evolu- 
tion upon this question, it will be well to 
note with care the essential teachings in 
the above passages of Scripture: 

(1) Inspiration has to do directly with 
the man rather than the record. God spake 
“tin the prophets.’’ ‘‘Men spoke from God, 
moved by the Holy Spirit.”’ The essential 
thought in inspiration is that of the Spirit 
of God working within specially chosen 
men. 

(2) In the ‘‘old time’’ it was “‘by divers 
portions and in diverse manners.’’ That is, 
revelation was partial and progressive. 

(3) The fulness of revelation came when 
he spoke “‘to us in his Son,’’ who was ‘‘the 
effulgence of his glory, and the very image 
of his substance.”’ 

(4) All this revelation is for the specific 
purpose of teaching, reproving, correcting, 
instructing in righteousness, in a word, per- 
fecting man. 

Our previous study has led us to regard 
evolution as the progressive manifestation 
or revelation of God in the realm of crea- 
tion. The great thought in creation is the 
self-disclosure of God. He, the Infinite, is 
expressing himself in terms of the finite. 
Step by step from the lowest forms of the 
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divine energy up through innumerable 
grades to rational and spiritual life in man, 
and finally crowning and completing all, to 
divine personality in Jesus Christ, this won- 
derful revelation has gone on. 

While evolution is the self-manifestation 
of God in creation its object is to produce 
and perfect man. God is revealing himself 
in order ‘‘that the man of God may be com- 
plete, furnished completely unto every good 
work.’’ Perfected man is the crowning pur- 
pose of the ages of revelation. 

But how shall this work of perfecting man 
be accomplished? In the preceding chapter 
it has been seen that this is dependent upon 
the incarnation. Man must become partaker 
of spiritual life through Jesus Christ. Hence, 
when in the process of evolution, man ap- 
peared, the next thing was to prepare the 
way for the coming and reception of the 
God-man. The problem then in the case of 
ancient man was to prepare him for the 
larger revelation of God in Christ. It 
must, from the nature of the case, be a 
preparation in the apprehension and recep- 
tion of truth. How could this essential 
preparation be secured? : 

Could not man find enough of God in the 
material world to lead him on and up to the 
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full revelation in Christ? While material 
nature is a revelation of God, it has but 
little to say of those deeper truths upon 
which man’s spiritual welfare depends. 
And further, it is impossible for man to satis- 
factorily interpret the truth it does contain 
until he has the light of a higher revelation. 

A second inquiry relates to the universal 
operation of the Spirit of God in the inner 
life of men. God cannot be shut out from 
any part of his creation. The divine energy 
and life touch the soul of man continually. 
“There was the true light, even the light 
which lighteth every man coming into the 
world.’’* There is a universal inspiration. 
In some real and important sense God deals 
directly with every man. The Scriptures 
teach this and the immanence of God in 
nature as taught by science, also affirms the 
same. 

But is this inner light as given to every indi- 
vidual, all that is necessary? or have certain 
individuals been especially inspired to im- 
part needful truths that others had not 
grasped, or at most had but imperfectly 
perceived? There can be no question as to 
the teaching of the Bible upon this point. 
There it is clearly maintained that God gave 
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to certain men views of truth, and visions of 
Himself which others did not receive, ex- 
cept as they were taught by the prophets in 
whom He had spoken. 

What, if anything, does evolution have to 
say upon this aspect of the question? This 
much at least: uniformity is not the law of 
progress. Individuals in all the different 
orders of life are marked by endless variety; 
and here and there are found the excep- 
tional that rise above the ordinary in the 
completeness of the development of their 
organs and faculties. 

This difference in individuals cannot be 
fully explained by natural selection. Dar- 
win himself says, as already quoted, ‘‘Our 
ignorance of the laws of variation is pro- 
found.’’ 

After all due allowance has been made for 
difference in heredity and environment, the 
problem remains unsolved. Differences 
arise where least expected and under cir- 
cumstances which compel the conclusion 
that they are largely due to differences in 
the energy within the organism. This 
energy is God, and why there should be 
differences in the manifestation in indi- 
viduals, involves the purposes and the wis- 
dom of the Infinite. 
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In the case of humanity, the same great 
law of variety, even more pronounced than 
in the lower orders, holds. The exceptional 
individuals, in the various departments of 
activity, become the leaders of progress. 
Into their souls has entered a larger measure 
of the divine energy, making it possible for 
them to reach heights unattained by those » 
about them. In the domain of religion, 
God imparts to the inner life of some an in- 
crease of spiritual energy, and truth is per- 
ceived which must be wrought into the 
thought and heart of the race in order that 
man may come up nearer to God. 

This is inspiration, and thus God, in the 
old time, spoke unto the fathers in the 
prophets. 

One question of far-reaching significance 
remains to be considered. If this be the 
correct view of inspiration, is it not con- 
’ tinous? and are not men just as truly in- 
spired to-day as they ever were? Undoubt- 
edly God has the same direct access to the 
inner life of man now, that he ever had. 
That light which has lighted every man, 
coming into the world, continues to do the 
same; and there are still men to whom are 
given exalted visions of truth that they may 
help their fellow men to higher and worthier 
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attainments. And all this may be called 
inspiration. 

But we must not overlook an important 
difference between present and ancient con- 
ditions. Then, inspiration was pioneering 
the way and preparing for the full revelation 
in Christ. Now the work is that of appre- 
hending the truth in him, and the establish- 
ment of the Kingdom of God. The 
evolution of the ages is the revelation of 
God. The highest revelation that can pos- 
sibly be made is that of his own personality 
in Jesus Christ. As evolution reaches its 
consummation in him so revelation reaches 
its consummation in Jesus Christ. All the 
great attributes of God are now revealed. 
Inspiration can go no further. All that re- 
mains is to bring man up to these glorious 
truths, and fill out the infinite details in all 
the related domains of truth. 

Thus it appears that the prophets of old 
occupied a peculiar place in the unfolding 
of the divine revelation. Their inspiration 
did not differ so much in kind, from that of 
to-day, as it did in position and purpose, 
and hence their message must forever hold a 
unique place in the work of divine revela- 
tion. They were lights in the night-time, 
God-appointed heralds of the coming day, 
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revealers of the character of the Lord. But 
now that the fulness of revelation has come 
in Christ, men are not inspired to proclaim 
a new message of truth respecting the divine 
character, but to more clearly apprehend 
that already given and to define its relation to 
the ever-widening field of human knowledge. 
The inspiration needed to-day is not. that 
which will enable men to make new Bibles, 
but to understand more fully the one they 
already have. The Son of Righteousness 
has arisen, and what is now demanded is the 
dissemination of the perfect Light in Him, 
instead of the kindling of lights of lesser 
magnitude. Those who insist that inspira- 
tion in the sense in which the Biblical writers 
were inspired, is continuous, are in danger 
of missing the essential import of all inspira- 
tion and of losing sight of the consummation 
of revelation in Jesus Christ. 


CHAPTER VI 


MIRACLES 


The Bible records as historical occur- 
rences, certain extraordinary events, which 
are called miracles. The well-nigh univer- 
sal belief of Christendom is to-day, and 
always has been, that such events actually 
occurred. Jesus Christ at a word, healed the 
sick, stilled the storm and wrought other 
wonders; and finally after having been cruci- 
fied, and buried, he arose from the dead and 
ascended to glory. 

There is an attempt on the part of some 
to eliminate the miraculous from Christianity. 
It is urged that the Gospel is weighted down 
with unreasonable demands upon the faith 
of men, that thoughtful and intelligent per- 
sons with any scientific knowledge cannot 
assent to the reality of miracles; and it is 
urged further, that all that is really essential 
and valuable in the Gospel can be had aside 
from any belief in the miraculous. 

But it must be evident to the candid, and 
discriminating mind that to reject the 
miraculous in the New Testament narrative 
would require such a reconstruction of Chris- — 
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tian faith, and such a method of Scripture 
interpretation as would lead to the surrender 
of all the great historical features of Chris- 
tianity. And yet this question of miracles 
must be fairly faced. The light of modern 
knowledge must be turned on, let the conse- 
quences be what they may. If present faith 
in miracles is simply a belated remnant of 
ancient supersition, the sooner humanity is 
rid of it the better. There has been, un- 
doubtedly, in scientific circles, a disposition 
to look with suspicion, if not with undis- 
guised skepticism, upon everything having 
the stamp of the miraculous. But not a 
little of this opposition has been against not 
miracles themselves, rightly understood, but 
unwarranted and unreasonable definitions 
and conceptions of miracles. 

Unquestionably, evolution must influence 
very much one’s view of a miracle. God is 
not a mechanic, sitting outside his universe 
regulating and interfering, at will, with the 
running of the machine, nor is he an arbi- 
trary monarch who can, at pleasure, suspend 
or modify existing laws. He is a living 
energy within the organism and the laws 
which control it are simply expressions of 
his own being. 

Upon this subject Professor Le Conte says: 
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“‘Miracle in the sense of violation of law, is 
simply impossible, because law is the ex- 
pression of the essential nature and perfec- 
tion of God. It is as impossible for God to 
perform a miracle in this sense, as it is for 
him to lie, and for the same reason, viz: that 
it is contrary to his essential nature. In 
what sense then is a miracle possible? I 
answer, only as an occurrence or a phenome- 
non, according to a law higher than any yet 
known.’”* 

This seems to be a satisfactory statement. 
But is there any good ground for believing 
that there are higher laws or forces which 
may be the cause of miracles? We can sup- 
pose they exist and there is certainly nothing 
absurd or irrational in the supposition. 
Such being the case, miracles are possible. 
Whether probable or improbable is another 
question, they are manifestly possible. 
Hence, President Schurman does not state 
the case too strongly when he says: ‘‘It is 
not criticism, it is not science, but it is 
dogmatism of the most arrant type, to assert 
that miracles are impossible.’’? There is 
absolutely no scientific ground for declaring 
the impossibility of miracles. 


1 Evolution, p. 356. 
2 Agnosticism and Religion, p. 45. 
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But now we come to the question of 
probability. Is it probable that there are 
higher laws and forces of which we are 
ignorant which may be the cause of mirac- 
ulous phenomena? We need something 
more than bare supposition in a matter of so 
grave importance. Evolution meets us here 
with a helpful message. At any given stage 
of progress there have always been higher 
laws and forces which had not at that time 
found expression. There was a time when 
chemical action was the highest law that had 
come into operation. None of the vital 
forces had then entered the field. There 
was a time when vegetable life, stood at the 
head of creation, and the great laws of ani- 
mal and moral life were unknown. The 
laws in operation at any given time are 
natural while all that are above them and as 
yet unexpressed may be called supernatural. 
This is the only distinction that is justifiable 
between the natural and supernatural. If at 
every past stage of progress there have 
always been higher laws than those in mani- 
fest operation we are compelled to believe 
that the present is no exception and that 
now there are higher laws than those with 
which we are directly acquainted. The 
very idea of evolution demands this, for 
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how could there by any further unfolding if 
there were nothing higher to unfold? Hence 
the existence of higher laws and forces be- 
comes not only probable, but practically 
certain. 

But the vital question still remains: may 
these higher forces and laws ever come 
_down into and manifest themselves in the 
existing order? Any occurrence of this 
kind would be a miracle, a supernatural 
event. In this sense, every variation in the 
evolutionary process, every anticipatory 
form is a miracle. It is a departure from 
existing forms, the incoming of a higher 
force. The changes in the reproductive 
process may serve as an illustration. The 
first method or law of reproduction was by 
“division of the parent body,’’ nothing 
higher than this anywhere existed. But 
finally a miracle took place, a higher law 
came in, and ‘“‘the budding process’ ap- 
peared. It had never been heard of before. 
It was contrary to all experience and to all 
known law. It was exceptional and ex- 
traordinary, and if Hume had been there he 
could have proved that it never took place. 
In process of time there came in a still 
higher law—another miracle, and there was 
re-production by seed, and then by egg, and 
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then the culmination in sexes. Each of 
these advanced stages was special and super- 
natural in its time, and yet each in accord- 
ance with law, and became natural and 
ordinary when fully established. From the . 
very nature of the case if there is to be 
progress at all, the higher laws must, from 
time to time, reach down into and disturb 
existing conditions. Without this there 
would be a complete stagnation in nature. 

The miracles of the Scriptures are not 
feats of magic, but are, with few exceptions, 
in direct harmony with what the view of 
evolution heretofore set forth would lead us 
to expect. The next higher stage of exist- 
ence is to be spiritual. Spiritual force and 
law will be dominant. Christ’s miracles 
wrought upon material nature are but antici- 
patory suggestions of that higher condition 
of being where mind will be supreme over 
matter. His miracles of healing were sim- 
ply the earlier manifestations of that spirit- 
ual power which will control when ‘‘there 
shall be no more death, neither sorrow nor 
crying, neither shall there by any more 
pain.’’? 

Science cannot consistently deny miracles. 
A paleontologist, in his research in a stratum 
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of rock finds a fossil which, in its classifica- 
tion, belongs toa later period. It has never 
been found in this earlier one. What shall 
he do? He may say that in the light of all 
previous investigation, it cannot belong to 
the stratum in which he apparently found 
it, and so, throw it aside. Or, he may adopt 
the truly scientific method and carefully 
examine everything that is in any way related 
to this exceptional fossil, and in doing so 
may find the evidence so conclusive that he is 
compelled to believe that, whatever other 
investigators may have found, this particular 
fossil does belong to that earlier period, and 
was simply an exceptional form, a kind of 
forerunner of the life of a coming age. So, 
in the case of miracles true evolutionary 
science does not throw them aside as im- 
possible,’ but recognizing the possibility and 
probability of such exceptional phenomena, 
proceeds in each case to a careful and crit- 
ical examination of the evidence, prepared 
to accept all reasonable testimony in the 
case. 

But the question is often asked, has the 
age of miracles passed away? Christian 
writers are divided upon this, and the teach- 
ing of the Scriptures is not conclusive. 
From the view of miracles here maintained it 
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’ ie 
is evident that every age is ina real sense 
an age of miracles. Higher laws and forces 
as progress goes on, are always being ap- 
proached and are always seeking expression. 
So that so far as we can see the exceptional 
and extraordinary may occur at any time. 

But there are two considerations which 
must ever be borne in mind. 

(1) Conditions which in the past led up to 
special or miraculous phenomena may not 
now bring about such results. Many are 
looking back and trying in vain to repro- 
duce past achievements, by supplying past 
conditions. This is a great mistake. 

The world moves and progress is the law 
of life. Higher forces and laws are reached, 
not by seeking to re-enact the past, but by 
living up to the full measure of the possi- 
bilities of to-day. 

(2) A second consideration is that prog- 
ress, as we have seen, moves not uniformly, 
but by great stages. There are periods of 
slow steady advance, and then there are 
epochs of rapid change. Naturally these 
transitional periods are the times which are 
specially marked by what we term the 
miraculous. It is then that the higher 
forces break over barriers, and enter the 
currents of life, and inaugurate new move- 
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ments. Hence, it is that, while the age of 
miracles never passes away, there is at the 
same time a certain periodicity to these ex- 
ceptional phenomena, 


CHAPTER VII 


THINGS TO COME 


Many religious writers have mapped out 
a much more elaborate and definite scheme 
of eschatology than scriptural statements 
warrant. The poetic utterances and glow- 
ing imagery of prophets and seers have been 
interpreted by severely logical methods that 
are entirely unjustifiable. Charts of the 
coming ages, with all the details carefully 
elaborated, have been made out. Extended 
descriptions of the resurrection and the 
judgment, of heaven and hell, have not been 
wanting; and the future has by many been 
apparently better understood, than the pres- 
ent. But from these overstatements there 
has come a reaction, until now there is, in 
many quarters, a disposition to give little 
heed to questions of the future life. Con- 
fusion, uncertainty, indifference and avowed 
agnosticism are common attitudes of mind, 
relative to these matters. It is urged that 
the present is all we need to concern our- 
selves about. But this position is not nor- 


mal and cannot continue. The mind of 
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man must and will return with renewed 
vigor to the consideration of the things to 
come. 
“One question more than others all, 
From thoughtful minds demands reply, 
"Tis this, as voiced from star and pall, 
What fate awaits me when I die ?”’ 


- Life shut in by the narrow confines of the 
present can never attain its largest meaning. 

It is a matter of great interest to note how 
the better interpretations of the Scriptures 
and the truer understanding of evolution 
agree in emphasizing the same great central 
truths respecting the future. Each bids us 
see better things ahead. The Golden Age is 
not in some far-off past where mythology 
locates it, but in ‘‘that coming day,’’ fore- 
told by men who felt the fires of divine in- 
spiration in their souls, and also by ‘those 
who find in nature the records of the 
Almighty’s plans. The Bible is full of the 
forward look. The glory is yet to be re- 
vealed. ‘‘The creation itself also shall be 
delivered from the bondage of corruption 
into the liberty of the glory of the children 
of God.’ ‘According to his promise we 
look for new heavens and a new earth 
wherein dwelleth righteousness.’’? Lan- 
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guage is taxed to its utmost to portray the 
vigions of coming glory which the prophets 
beheld. 

Evolution is faced toward the same 
wonderful future. It has given a larger 
meaning to growth and development. The 
whole trend of the ages is upward toward a 
grand consummation. We are in the midst 
of a vast, far-reaching, divinely directed, 
progressive movement. Materialistic sci- 
ence may write agnosticism and despair, as 
the outcome of its investigation; but the 
science that finds God in nature believes in 
progress, and sees the world coming up out 
of the darkness and shadows of the past into 
the sunlit heights of a future of unbounded 
possibilities. He reads the records of past 
ages to poor purpose, and is unworthy 
the name evolutionist who does not see 
better things ahead. The Infinite Energy 
back of the evolutionary process is in- 
exhaustible. There is no stopping place. 
The past is but a period of preparation for 
the real manifestation of the glories of our 
God. 

Turning now to the great salient features 
or outlines of that future, there are found 
between the two witnesses which we are 
examining, inspiring points of agreement. 
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“Tf aman die shall he live again?’’! As 
the unfolding Biblical record is searched for 
an answer to this momentous question, the 
testimony grows increasingly clear until at 
last, ‘‘life and incorruption are brought to 
light through the Gospel,’’? and in Jesus 
Christ the deepest longings of the soul are met 
by an assurance that has brought peace and 
courage and abiding hope to tens of thou- 
sands of lives. As we have seen in a former 
chapter, evolution is not silent upon this 
great question. It comes with a message 
clearer, and more, satisfying, than any that 
science has ever before brought. It greatly 
helps in strengthening the foundation of 
belief in the life eternal, and under its 
stimulating teachings faith becomes more 
fully ‘‘the assurance of things hoped for, the 
proving of things not seen.” 

Still another important aspect of the 
future is the coming dominance of the 
spiritual. The Bible abounds in the thought 
that the coming age will be characterized by 
the ascendancy of the spiritual or higher 
forces of being. ‘‘Howbeit that is not first 
that is spiritual, but that which is natural; 
then that which is spiritual.’”’ ‘This cor- 
ruptible must put on in corruption, and this 
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mortal must put on immortality.”’* ‘‘When 
that which is perfect is come that which is 
imperfect shall be done away.’’? “And I 
heard a great voice out of the throne saying: 
Behold the tabernacle of God is with men, 
and he shall dwell with them, and they shall 
be his people, and God Himself, shall be 
with them, and be their God.’’® Passages 
need not be multiplied to show how thor- 
oughly this conception of the future age is 
emphasized in the Scriptures. The mate- 
rialistic age will pass away and give place to 
one dominated by the higher forces of 
being. The old limitations will disappear and 
man will stand forth with unclouded vision, 


seeing ‘‘Face to face” the eternal realities. 


Such is the sublime Biblical conception. 
Turning to evolution, essentially the same 
testimony is found. Evolution is the pro- 


gressive manifestation of God. The me- — 


chanical, the vital, the mental, the moral 
have all been reached; the next so far as we 
can see must be spiritual. Man must ad- 
vance. The Infinite can never be reached. 
The finite under the constant impulse of 
the Infinite can never stop. The fulness of 
the spiritual must be attained. Already in 
the fields of science there are foregleams 
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of the coming age. Men upon the moun- 
tain peaks of prophecy, and men upon 
mountain peaks of scientific investigation, 
are joining in the same glad shout: ‘‘Behold, 
the morning cometh.”’ 

Another prominent feature of that future 
is that of judgment or separation. 

“‘He shall separate them one from another 
as the shepherd separateth the sheep from 
the goats, and he shall set the sheep on his 
right hand, but the goats on the left.’ ‘‘So 
shall it be in the end of the world: the 
angels shall come forth and sever the wicked 
from among the righteous.’’? This separa- 
tion will be based upon essential differences 
of character and will be final. Such is the 

-abundant and unmistakable teaching of the 
Scripture. 

Some will be fitted to enter into the life 
eternal and to participate in the glories of 
the coming age, and some will not be. 
Some will hear the words: ‘‘Come ye blessed 
of my Father,”’ and others will hear: ‘‘De- 
part from me, ye that work iniquity.” 

This central and essential feature of judg- 
ment must not be lost sight of, nor obscured 
by discussions about the fate of the unsaved. 
Upon this question devout Biblical scholars 
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may differ, but upon this great fact of sepa- 
ration all must agree. 

We turn again to hear the testimony of 
evolution, and find that its great central law 
is ‘‘The survival of the fittest,’’? and this is 
- but another name for separation of the pre- 
pared from the unprepared. That organism 
which is out of the line of progress may 
linger for a time, but ultimately it must 
drop forever out of the race. 

“They that were ready went with him into 
the marriage feast, and the door was shut.’’* 
“Unto everyone that hath shall be given, 
and he shall have abundance; but from him 
that hath not, even that which he hath shall 
be taken away.’”” 

But here we will stop, enough has been 
written to show the far-reaching and remark- 
able harmonies between the essential teach- 
ings of the Christian religion and of modern 
science. These agreements have to do with 
vital truths. What, though there are many 
details yet unadjusted, there is harmony at 
the center. There may be eddies and 
whirlpools and counter flowing, but the cur- 
rents of the mighty rivers of thought are 
mingling in their onward sweep toward the 
great ocean of universal truth. 
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